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DAY 1  

June 4, 2016 

 

09:00 ï 10:00 Registration  

 

10:00 ï 11:30 Opening Ceremony 

 

Official Greetings 

¶ Garnik Asatrian, Editor -in-Chief, Iran and the Caucasus, Brill: Leiden-Boston 



¶ Pargev Avetisyan, Vice Rector, Russian-Armenian (Slavonic) University  

¶ H¿seyin ¢elik (Z¿rich)  

¶ Timirlan Aytberov (Makhachkala)  

Report of the Organising Committee 

¶ Ara Papian, President, Modus Vivendi Centre, Yerevan 

Key Speeches: 

¶ Wolfgang Schulze (M¿nich) ï History and Language 

¶ Levon Yepiskoposyan (Yerevan) ï Genetic History of Human Populations 

¶ Garnik Asatrian (Yerevan) ï Present State of the Zaza Studies 

11:30 ï 12:00 Coffee Break 

SESSION I (12:00 ï 13:20) CULTURE 

  

Chairs: Ara Papian, Mesut Keskin 

¶ Mesut Keskin (Berlin) ï About Lingual Conservatism in the Zaza Oral Literature and 

Religious Poetry 

¶ Saro Dadyan (Istanbul) ï Difficulties of Zaza, Kurdish and Alavei Identity in Turkey 

According to Movies of Yēlmaz G¿ney 

¶ Cang¿l Akdaĸ, Zelal Mevl¿toĵlu (Istanbul) ï A Structural Review on the Western Type 

Movie in the East: My Sweet Paper Land 

¶ Nurettin Beltekin (Mardin) ï Kurdish Zazas in Scientific Knowledge of the State 

13:20 ï 14.30 Lunch 

  

SESSION II (14:30-16:00) IDENTITY ISSUES 

  

Chairs: Garnik Asatrian, ¥zcan Yilmaz 

¶ ¥zcan Yilmaz (Geneva) ï Alevism in Dersim: An Example of the Invention of Tradition 

Contributing to Assimilation of the Dersimis 

¶ Hranush Kharatyan (Yerevan) ï Accidentality and Programming in the ñGroupò Orientations 

of Dersim Population 

¶ Abbas Ali Madih (Birjand) ï Qumes in Ancient Geographical Texts 

¶ Fērat Taĸ (Mush) ï The Perception of Identity and the Projection of Social Identity of Varto 

Alevis 

¶ Victoria Arakelova (Yerevan) ï Anatolian Culture as a Common Element of the Alevi 

identity  

16:00 ï 16:30 Coffee Break 

  

SESSION III (16:30 ï 18:00) HISTORY AND POLITICAL ISSUES  

 

Chairs: Yana Amelina, Timirlan Aytberov 

¶ Timirlan Aytberov (Makhachkala) ï Ȱ Ɉɔɕɖɔɗə ɔ ɖɆɗɕɖɔɗɘɖɆɓɋɓɎɎ ɐɖɆɏɓɋ-ɞɎɎɘɗɐɎɛ 

ɈɋɖɔɈɆɓɎɏ Ɉ ɓɆɉɔɖɓɔɒ ȪɆɉɋɗɘɆɓɋ 

¶ Samvel Markarian (Yerevan) ï ȪɋɏɑɆɒɎɘɗɐɎɋ ɒɎɉɖɆɜɎɎ Ɉ 9-10 ɈɋɐɆɛ 

¶ Mahmoud Joneydi-Jafari (Tehran) ï On Alevi Customs and Beliefs 

¶ Anton Evstratov (Yerevan) ï ȵɆɓɘɤɖɐɎɍɒ vs. ȵɆɓɎɖɆɓɎɍɒ Ɉ ɇɔɖɢɇɋ ɍɆ ȰəɖɊɎɗɘɆɓ 

¶ Ani Grigoryan (Yerevan) ï The Alevis of Dersim in the Eyes of the Armenian Authors of the 

20th Century 

https://armacad.info/conference-program-the-zaza-people-and-the-anatolian-alevi-phenomenon-4-5-june-2016-yerevan


19:00 WELCOME PARTY 

DAY 2 

June 5, 2016 

  

SESSION V (09:30 ï 11:00) ETHNOGRAPHY AND RELIGION 

  

Chairs: Kristine Grigorian, Nadire G¿ntaĸ Aldatmaz 

¶ Kristine Grigorian (Yerevan) ï On the Armenian-Zaza Sacral Topography of Dersim 

¶ Nadire G¿ntaĸ Aldatmaz, G¿ll¿ĸah Ceyhan (Izmir) ï Analysis of ñHēzērò Perception and 

Related Rituals in Alevism Depending on Different Ethnicities 

¶ Ebrahim Safari (Rasht) ï On the Origins of the Al-e Buyids 

¶ Erwan Kerivel (Paris) ï Sons of the Sun: Iranian Mithraism and Similarities between 

Armenian Paganism and Dersim Zaza Alevism 

¶ Ķbrahim Bur­in Asna (Mush) ï Holy Sites in Kar°r region 

11:00 ï 11:30 Coffee break 

  

SESSION VI (11:30 ï 13.00) MODERN HISTORY 

  

Chairs: Zeynep Arslan, Nezvat Anuk 

¶ Zeynep Arslan (Vienna) ï Alevi Movement and the Democratic Rights 

¶ Nezvat Anuk (Mush) ï The Institute for the Study of Turkish Culture and the Efforts of 

Assimilating Zaza People 

¶ Johnny Cheung (Paris) ï How ñAleviteò are the Zaza of Dersim? 

¶ Filiz Celik (London) ï Traumatic Effects of Dersim Massacre (1937-38) on Generational 

Continuity of Alevi Way of Life and the Native Language 

13:00 ï 14:30 Lunch 

  

SESSION VII (14:30 ï 16.00) LANGUAGE AND LITERATURE 

  

Chairs: Ergin ¥pengin, Semih Gezer 

¶ Ergin ¥pengin (Bamberg), Nezvat Anuk (Mush) ï Tense-sensitive case-syncretism in the 

Mutki dialect of Zazaki 

¶ Gohar Hakobian (Yerevan) ï Lexical similarities of Zazaki and Talyshi 

¶ Mesut Arslan, Ahmet Kirkan (Diyarbakēr) ï Alevi Zaza ve S¿nni Zazalardaki Ortak Mitolojik 

Fig¿rler 

¶ Semih Gezer, Ķbrahim Bur­in Asna (Mush) ï The Analysing Form and Genre in Zazaki 

Classical Literature 

16:00 ï 16:30 Coffee break 

 

SESSION VIII (16:30 ï 18:00) VARIA  

 

Chairs: Mahmoud Joneydi-Jafari, Amir Zeyghami 

¶ Amir Zeyghami (Yerevan) ï On Historical Geography of Deylam 

¶ Armin Heydarian (Rasht) ï On the Common Origins of Zaza and Talyshes 

¶ Shabnam Sadrjamali (Tehran-Yerevan) ï The Bavandi Clan Against the Alavis of Tabaristan 

¶ Roshanak Goldust (Rasht) ï The Role of the Deylamites in the Iranian Culture and Arts 



¶ Elahe Taghvaei (Yerevan) ï Linguistic Similarities between Zazaki, Mazandarani and Persian 

19:00 CLOSING CEREMONY AND DINNER 
  



ABSTRACTS of the 

2nd International Conference on Zaza Studies 

THE ZAZA PEOPLE AND THE ANATOLIAN ALEVI PHENOMENON 

June 4-5, 2016 Yerevan, Armenia 

Conference venue: Russian-Armenian (Slavonic) University, 

Yerevan, Armenia 

A Structural Review on the Western Type Movie in the East:  

My Sweet Paper Land 

  
Cang¿l Akdaĸ 

Istanbul University 
Zelal Mevl¿toĵlu 

Marmara University 
  
This study discusses the movie ñMy Sweet Paper Land (Director Hiner Saleem, 2013)ò which 

is about struggle of central structure against feudal system in a village on the border of Iraq. 

In this movie, three dialects of Kurdish language are spoken eloquently. The main purpose of 

the study is analyzing whether this movie was made accordingly western forms within the 

frame of pragmatics methods and semiological methodology. As a result, it is possible to say 

that director applied the western forms to the movie, and created an imaginary place ï a 

country ï that three dialects of Kurdish were spoken. 

  

The Institute for the Study of Turkish Culture  

and the Efforts of Assimilating Zaza People 

  

Nevzat Anuk 

Muĸ Alparslan University 

  

The Institute for the Study of Turkish Culture was established on the 20th October in 1961 by 

the cabinet decree in Ankara. The institute was established as a result of the Kurdish Report 
of 27 May,which was written after the 1960 military coup d'®tat on 27th May, in order to 

serve the formal ideology of the state. Numerous non-Turks such as Armenian and Kurds 

(Zaza/Kurmanc) became the study object of this institute. This institute is of utmost 

importance as it is the heading center in knowledge production and practicing Turkification 

policies of the Zaza people from 1960s to the mid of 1990s systematically according to the 

political atmosphere of that time. The Institute for the Study of Turkish Culture published 

more than 200 books and 524 volumes of a journal named as Turkish Culture since the year 

it was established. With its 50-year life, this institute was one of the long-lasting institutes 

and one of its main aims was to turkify Kurds (Zaza/Kurmanc). The analysis of assimilation 

studies about Zaza people through examining the books and articles published by The 

Institute for the Study of Turkish Culture as well as the analysis of this Instituteôs 

publications about Zaza language, identity and history is posited as the ultimate aim of this 

study. Although publishing anything on Zaza or Kurmancs was strictly banned by legal 

measures since the foundation of the Turkish Republic till 1990s, The Institute for the Study 

of Turkish Culture by itself published a lot of things on behalf of the state or as a state 



ideological apparatus, and this in turn makes the investigation of this institute much more 

important. 

  

Anatolian Culture as a Common Element  

of the Alevi Identity  

  

Victoria Arakelova 

Institute of Ethnography and Archaeology, NAS RA 
  

Different forms of Alevism emphasize different religious aspects of the Alevi identity: the 

heterodox Shióa factor, Sufi Islam, Bektashi ideology, influence of Christianity or local 

substrate elements - from ancient Anatolian cults to the remnants of the Tengrism brought 

by the Central Asian Turkic nomads, etc. Among the political markers, the leftist character 

of the Alevi continuum is usually mentioned, while in the social field, the transition of 

mountainous peasants and cattle-breeders to a new layer of the socially integrated 

intellectuals seems quite obvious. Some of the mentioned markers can, at least formally, even 

contradict each other. Yet, there is at least one notion, which stands above the whole variety 

of parameters and does not only coexist with any of them, but, being an essential part of the 

Alevi mentality, also creates a cementing foundation for the common Alevi identity. This is 

the notion of the [common] Anatolian culture, in which ñAnatolianò is more than a 

geographical attribute. The peculiarity of this complex and pretty wide notion in the context 

of the Alevi phenomenon, is that, depending on a identity marker it is combined with, it can 

obtain various meanings and be defined as a supplementary element of the given marker. Cf., 

for instance, the following definitions ñThe Alevism is the most authentic manifestation of 

the Anatolian Islamò, ñThe Alevi mentality is based on the Anatolian open way of thinkingò, 

etc. 

The paper will focus on the phenomenon of the Anatolian culture as an essential element of 

the Alevi identity.   

  

A tract about options of how the Alevi movement can define a clear political attitude to keep 

on stage for the demand of their democratic rights?  

  

  Zeynep Arslan 

Vienna 

  
Although the Alevis have been persecuted and pushed to the border of the society, they 

more or less have managed to keep alive their Aleviness. The common historical, social and 

political traumata defines the boundaries and least common denominator beyond their 

heterogeneous character. Above all the Eastern-Anatolian Alevis, to say the Zazaki and 

Kurmanci speaking Alevis do face different challenges in Turkey and in continuing order 

also in the transnational area due to their multi-identity, which is aside of being Turkish, 

Turk and Sunni muslim (Turkish-Sunni Islam Synthesis). 

More and more researches are made to point to the ethnical and other diversity drafts within 

the Alevi groups. Nowadays the existence and the heterogenious character of Alevism is 

accepted worldwide. In my paper I do emphasize the special feature of the Alevis and 

Alevism from and in Dersim. The affiliation of the Dersim Alevis to the nature and the 

https://armacad.info/confabstracts-the-zaza-people-and-the-anatolian-alevi-phenomenon-4-5-june-2016-yerevan
https://armacad.info/confabstracts-the-zaza-people-and-the-anatolian-alevi-phenomenon-4-5-june-2016-yerevan
https://armacad.info/confabstracts-the-zaza-people-and-the-anatolian-alevi-phenomenon-4-5-june-2016-yerevan


maintenance of the pantheistic elements of Alevism, which is in deep connection to the 

space as if time has never passed is a distinctive typology of the Alevism in that region. 

New challenges are added on the way to break with extern appreciations, but search for the 

new self- definition of their identity in the European Diaspora. Today the Alevis attend the 

world stage as a political parameter. Above all at the non-governmental level since 1993. 

In my paper I do question the attitude of the Alevis within the new social circumstances and 

political challenges. This paper deals with the actual attitude of the Alevi movement and 

their perspective and strategic plans for future. Nowadays the Alevi Associations are quite 

active in organizing commemorative and memorial events due to their historical 

background, which is defined by persecution and massacre. Today the question is, how the 

Alevis will manage to define a common political line beyond their common traumata to 

demand for their democratic rights. 

In my contribution I would like to talk about the actual situation of the drafts of the Alevi 

movement in Turkey and in the European diaspora. Here I would like to try to show some 

future options and perspectives due to their actual situation in Turkey and in the European 

Diaspora. 

  

Alevi Zaza ve S¿nni Zazalardaki Ortak Mitolojik Fig¿rler: Mitolojik Kahramanlar Olrarak 

Hēzēr ve Munzurôun Toplumsal Rollerinin Ķnan­sal Karĸēlaĸtērēlmasē 

                                                                                                                

Mesut Arslan 

Ahmet Kērkan 

                                                                                       Dicle University 

     

Zazalar Kuzey K¿rdistanôda, genellikle daĵlēk bir alanda yaĸayan bir millettir. Yaĸayēĸ olarak 

Kurmanclar ve T¿rklerden farklēlēk gºsterirler. Lakin Zazalarēn kendi aralarēnda da 

birliktelik ve aynēlēk yoktur. Bu farklēlēĵēn temel kaynaĵē olara dinsel/mezhepsel ayrēlēk 

gºsterilebilir. Genellikle kuzey kēsēmda yaĸayan Zazalar/Kērmanclar Alevidirler ve yaĸayēĸ 

olarak daha kapalē ve etkiden uzaktērlar. ¢¿nk¿ kuzey kēsēmlar genellikle daĵlēk ve ge­iĸ 

g¿zergahlarē ¿zerinde deĵildir. Ayrēca kuzey kēsēmda yaĸayan Zazalarēn dºrt bir etrafē s¿nni 

Kurmanclarla ­evrilidir. G¿neyde yaĸayan S¿nni Zazalar ise genellikle mezhepsel olarak ķafii 

ve Hanefi (Siverek ve ­evresi)ôdirler. G¿neyde yaĸayan Zazalar daha d¿z alanlarda ve yol 

kavĸaklarēnda oturduklarē, etrafēndaki kurmanclarla tam entegre bir ĸekilde yaĸadēklarē i­in; 

bir yandan k¿lt¿rel asimilasyona maruz kaldēklarē halde diĵer taraftan k¿lt¿rel geliĸme 

saĵlamēĸlardēr. Lakin yine de her iki Zaza toplumunda belli baĸlē fig¿rler aynē 

kalabilmiĸlerdir. 

Bu ­alēĸmada alevi ve s¿nni Zaza cemaatlerindeki mitolojik kahramanlardan Hēzēr ve 

Munzur ¿zerinde durulacaktēr. Hēzēr daha ­ok Ķslami literaturde kullanēlan ve daha ­ok 

peygamber olarak kabul edilen bir fig¿rd¿r. Lakin bu fig¿r Alevi toplumunda tanrē/yarē tanrē 

pozisyonundadēr. Aleviler bu fig¿re bir­ok anlamlar y¿klerler ve Hēzēr i­in ºzel g¿nler 

tertiplerler. S¿nni olan Zazalarda da Hēzēr fig¿r¿ vardēr ve ºzellikle Siverek ve ­evresinde, 

neredeyse Alevilere yakēn, bir anlam y¿klemiĸlerdir. Toplumsal bir fig¿r olarak Hēzēr ve 

beklentiler ¿zerinde durulacak ve bu konudaki mitoslardan bahsedilecektir. 

Bir diĵer mitoloj,k fig¿r olarak Munzur ¿zerinde durulacaktēr. Bu fig¿r ve bu fig¿re 

y¿klenen anlam, birbirinden uzak coĵrafyalarda hemen hemen aynēdēr. Munzur efsanesi ve 

buna y¿klenen anlam, Siverek ve ­evresinde Kafur Dede adēyla yaĸar. Her iki fig¿r de ï



Munzur ve Kafur Dede- aynē eylemlerde bulunurlar. Daha ilgi ­ekici olanē bu fig¿r 

Diyarbakērôda kurmanclarēn arasēnda da vardēr. 

¢alēĸmamēzda bu mitolojik fig¿rler, toplumsal anlamlarē, toplumun bunlardan beklentileri; 

mezhepsel ve dinsel bir bakēĸ a­ēsēyla deĵerlendirilmeye ­alēĸēlacaktēr. Birbirinden uzak 

d¿ĸm¿ĸ iki Zaza cemaatinin mitolojik fig¿rlerinin deĵiĸimi irdelenmeye ­alēĸēlacaktēr.  Bu 

­alēĸmayla mitoslarēn anlamlarē ve toplumsal beklentiler ¿zerinde durulacaktēr. 

  

Holy Sites in Kar°r Region 

  

Ķbrahim Bur­in Asna 

Muĸ Alparslan University 

  

Holy sites occupy an important space in the life of communities and these living areas 

provide significant information about the past experiences of those societies. This paper 

examines the Kar°r Region which is situated in the north part of Bingol (¢ewl´k) city and 

mainly known as a highland settlement for Alawite villages.  

Throughout history, being difficult to access, this region has also been almost impossible to 

cultivate, thus sheltering itself historically and geographically. Therefore, it has been a virgin 

region which sustained many elements of Zaza culture until today. In the light of 

information and documents gathered, this paper investigates the historical and holy sites of 

Kar°r Region. 

  

Kurdish Zazas in Scientific Knowledge of the State 

  

Nurettin Beltekin 

Mardin Artuklu University  

  

Historically, It is clear that the science includes political and economical needs. Especially, 

this can be better seen after development of capitalism and nation state. By constraction of 

social sciences it have been formed a different form. Actually, a scientific process at the same 

time is a politic and a economic process. By the term of Haberman's the science is an 

ideologia. But this side of science is hidden by various depoliticization ways. Because 

scientific knowledge is true and unquestionable. But in the colonized societies, this 

depolitization is easily decoded. They have known the process of colonization. In the process 

of colonization, firstly, the researchers came for researches. In the their minds, researchers, 
researches and colonization words have stood at the same place. The scientific interest in the 

West to the East or to the non-West, by Said's phrase is "vanguard of colonization". Kurdish 

Zaza people, the ancient people of Middle East, they were exposed to the interest of 

Westerners and the Ottoman-Turkish modernists from the 19th century. In the context of 

their ambitions were made knowledge on Zaza. Their studies have searched some 

possibilities for their targets. Sometimes the informations are produced for the "urgent" 

political needs. The aim of this study is the report of Hassan Reĸit Tankut Zazalar ¦zerine 

Sosyolojik Tetkikler. The report has written between 1925 ķeyh Said and 1938 Dersim riots. 

Therefore, it can be said the knowledges it includes the urgent and political knowledges 

hatta they are solidarity. It strengthen the military feature knowledge because of Tankut was 

a old solider. The knowledges are produced about Zazas, they were used for controlling and 



giving strategies to military services. Today these knowledges are in circulation and used as 

unique sources about Zazas. These knowledges continue to play their strategic role in a 

sense. Therefore, it is a necessary to making deconstruction of the knowledges. 

  

Traumatic Effects of Dersim Massacre (1937-38)  

on Generational Continuity of Alevi Way of Life  

and the Native  Language 

  

Filiz Celik 

Independent Consultant 
  
The Dersim Massacre (1937-38) is the most systematic and destructive, Post-Republican 

massacre in Turkey. The people of Dersim, - here after referred to as Dersimis - were 

annihilated in their thousands or even tens of thousands, or were exiled to various parts of 

Turkey, also in their tens of thousands; the rest of their community were subjugated through 

threats of annihilation. Turkeyôs silence and denial of the massacre, non-recognition of the 

targetsô victimhood and the lack of redress and retribution further isolated and marginalised 

survivors and their descendants in dealing with the effects of the collective trauma of the 

Massacre. Looking at the effects of the trauma of the Dersim Massacre on subsequent 

generations this presentation will focus on the assimilation of the native languages 

(Kurmanci and Zaza) and their religious belief (Alevism). Through looking and the literature 

on transgenerational transmission of trauma and the effects of the loss of language as an 

aggravating factor this presentation will focus on accounts of Dersimis in trying to 

understand the effects of the loss of Zazaki language on intergenerational continuation of 

Alevi faith. In doing so, this paper will make references to loss of collective shared memory 

of Zaza, Kurdish and Armeanin co-existence in Dersim. 

  

Systematic discrimination of Alevis and Armenians in Turkey:  

an analysis of recent judgments of the  

European Court of Human Rights 

  

H¿seyin ¢elik 

University of Zurich 

  

The main objective of the conference paper is to demonstrate the systematic discrimination 

suffered by the Alevi minority, not only in its historical context, but also in the present day, 

and how these continuities can be tracked in the latest judgements of the European Court of 

Human Rights (ECtHR).  

Alevis are the second largest religious community in Turkey. In spite of being the biggest 

minority in Turkey, Alevis have not been recognised neither as a minority group in terms of 

the Lausanne Agreement (e.g. Christians and Jews) nor as part of an independent religious 

group (i.e. mainstream Islam). 

The non-recognition of the Alevis has brought systematic discrimination as well as dramatic 

outcomes due to the violent assimilation they have been exposed to. Following the Armenian 

Genocide, the Alevis were subject to annihilation like the Dersim Genocide taken place in 

the todayôs province of Tunceli between 1937 and 1938. Other massacres took place in the 



following decades, such as: 1978 in Maraĸ, 1980 in ¢orum, 1993 in Sivas, 1995 in Gazi 

(Istanbul). 

The following points of the recent judgments of the European Court of Human Rights 

concerning the systematic discrimination of the Alevis will be highlighted: 

Firstly, the latest judgements of the European Court of Human Rights concerning Alevi 

minority in Turkey ruled that compulsory religious education constitutes a violation of a 

numerous of the rights of the European Convention on Human Rights (ECHR) such as: the 

right of parents to respect for their religious and philosophical convictions, right to respect 

for private and family life (Art. 8 ECHR), freedom of thought, conscience and religion (Art. 9 

ECHR), prohibition of discrimination (Art. 14 ECHR) as well as freedom of expression (Art. 

10 ECHR); 

Secondly, the non-recognition of Alevism by the Turkish government as a religion, leads 

consequently to the non-acceptance of the Cemevi (places of worship and gathering of the 

Alevis). Related to this matter, in 2014 the ECtHR found that the lack of legal recognition of 

Cemevi in Turkish Law was discriminatory. The Court acknowledged the nature of the 

Cemevi as a place of worship, and therefore stated as a prerogative to obtain legal status as 

well as equal treatment like the one to mosques, churches and synagogues. 

Thirdly, the Turkish law provides for the registration of religious affiliation on the identity 

card. In the case of Alevis, they have to be registered as Islam affiliated. The ECtHR 

concluded that the indication of religion on the identity card is a violation of religious 

freedom. It is important to note, that all minorities (including Armenians) were mentioned 

in the ruling. 

The last topic of the conference paper deals with the cases before the ECtHR concerning 

Armenian churches and schools confiscated by the Turkish authority.  

How ñAleviteò are the Zaza of Dersim ? 

Johnny Cheung 

 INALCO (Paris) 
One of the geographical centres of Zazaki speakers is to be found in Dersim, rechristened as 

the Turkish Tunceli province in January 1936 and located at the confluence of the Euphrates 

and Tigris rivers in Eastern Anatolia. Dersim has historically been a fountain-head of 

antinomian beliefs, i.e. resisting the common tenets and rituals of the dominant religion 

imposed by the political centres of Byzantium or its successors, the Ottoman Empire and 

Republican Turkey. Historically, this region was largely populated by tribal, mostly Zazaki 

speaking Kēzēlbaĸ / Alevis (including speakers of Kurmanji Kurdish and Armenian), Sunni 

Turks & Kurds and Christian Armenians, until 1915. 

As articulated recently by the French Alevism expert, E. Kerivel (2013), the local traditions 

of Dersim constitute an original ñsynth¯se arm®no-iranienneò, which also reflects the close 

cultural interactions between the Armenian and Zazas in this region. He even considers this 

as a continuation of Mithraism (Kerivel 2012). This thesis clearly echoes earlier opinions of 

European travellers such as Poujoulat (1840), Southgate (1840). 

This is in sharp contrast to the Kemalist founding theories of Turkish nationhood and 

identity, which consider these religious groups to be authentic remnants of ancient Turkic 

beliefs, first formulated by Radloff (1885) and, further developed by prominent nationalist 

scholars such as Baha Said (1918), Kºpr¿l¿ (1922), M®likoff (1998, 2001). An unbroken 

continuation with past religions and beliefs is being emphasized, whether with Christian 

ñheresiesò, ancient Iranian, or Central Asian ñtotemistic/shamanisticò beliefs of the ancient 



Turks, or even a m®lange of all three, with Islamic traditions thrown into the mix (cf. Ocak 

1999). In short, the Turkish peoples would have been responsible for the introduction of this 

ñAlevismò in Anatolia, being imported from their Central Asian homeland. This term, 

ñAlevismò, has become a blanket designation, being applied to anyone who does not accept 

wholeheartedly the authority of the formal Sunni institutions and who, historically, did not 

belong to any of the recognized milletler  (such as the Christian Armenian, Greeks, Slavic 

Bulgarians or Jews) of the Ottoman state. 

In Dersim, the local blend of ñAlevismò has often been considered to be influenced, if not 

derived from ancient Iranian, Zoroastrian beliefs, also based on the linkage of the historical 

exodus of the Caspian Daylamites to modern day Zaza, whose language is also known as 

Dēmēlki. Rather than considering an ancient Zoroastrian or Mithraic influence, we may also 

have to consider a historically nearer ñcosmologicalò connection between Zaza Alevism with 

heretical groups, mentioned by Islamic (notably Shahrastani, al-Maqdisi, ibn al-Malahimi) 

and Byzantine (Theophanes Continuatus, Genesios) sources, such as the Khurramiyya and 

Qarmatiyya, cf.  Gºlpinarli (IA). 

A renewed assessment and appraisal of the several theses on the origin of the (alleged) 

ñAleviteò beliefs among the Zaza will be given in the talk.   

  

Difficulties of Zaza, Kurdish and Alavi Identity in Turkey According to Movies of Yēlmaz 

G¿ney  

Saro Dadyan 

Istanbul ķehir University 

Yēlmaz G¿ney was one of the most important actor, writer and film director in 1960s and 

1970s in Turkey. He came from an originally Zaza family from Adana. Turkey tried to create 

one type citizen in beginning of the Republic. As well as, the approaching of the government 

to Zaza community was reactive because of ķeyh Said Rebellion and Dersim Genocide. On 

the other hand, Yēlmaz G¿ney came from a poor Zaza family and he tried to create a 

consciousness about difficult and bad conditions of Zaza, Kurdish and Alavi communities in 

Turkish public opinion. He wrote and he made films about them. As well as,  he suffered 

oppression from Turkish government. He arrested a few time and he agonized in the prison. 

However, he had been an important symbol for left political movement. He escaped from 

Turkey to France and he had tree prizes from Cannes with Yol Movie. He died thirty years 

ago in Paris. Nowadays, he is one of the most esteemed name in Turkey. As well as, not just 

for left, even right political movement respect to him and even Recep Tayip Erdoĵan 

mentions to Yēlmaz G¿ney and his movies in his speeches. This paper will focus to 

difficulties of Zaza, Kurdish and Alavi people in pasta and today according to Yēlmaz G¿neyôs 

life and works. Additionally, the paper will try to find answers that why Yēlmaz G¿ney is a 

very esteemed person for all politic movements of Turkey. 

  

The Analysing Form and Genre in Zazaki Classical Literature 

Semih Gezer 

Ķbrahim Bur­in Asna 

Muĸ Alparslan University 

  

Zaza classical literature begins with ñMawlide Nabiò the work of Mulla Ahmade Khasi at the 

end of the 19th century. Although the number of classical works written in Zaza classic 



literature until today is less, scientific studies havenôt been made in this field. Zazaki classic 

texts are in Arabs letters, written classics are mathnawi , ghazal (eulogies) and qasida (odes) 

in form and mawlid, elegy and eulogy are verse of these works. 

The author whose works were examined in this article: Mulla Khasi, Osman Efendiyo Babij, 

Mulla Kamile Puekhi, Sheikh Mahdi, Mulla Muhammad al-Ganji, Mulla Muhammade 

Hazani,  Mulla Muhammad óEli Huni and  Mulla Muhammadd Demirtasôs works will be 

examined both in genre and in form in  this  article. 

  

Alevism of Dersim in the Eyes of the Armenian Authors of the 20th Century 

  

Ani Grigoryan 

Yerevan State University 
Dersim region has always had a unique place in the research of those who are interested in 

the history and culture of the eastern part of modern Turkey. One of the most important 

points in the research of this region is Alevism. No matter how Alevism in Dersim is 

described, itôs obvious that it is quite different from the same Alevism of other regions of 

Turkey. Itôs something more than just a religion or belief. It has become a kind of self-

determination for those people coming from Dersim even if they were born and have grown 

up outside Turkey. 

The paper concerns the theories of many of those Armenian authors of the 20th century who 

have works about Dersim. All of them have paid special attention to the system of belief of 

the non-Armenian population of Dersim which is called Alevism. Most of them consider it as 

a Shii creed, the others take it as a mixture of the elements of different religions including 

some of paganism. Others describe Alevism or Kizilbash as a kind of synthesis of Christian 

creeds. A theory about Alevism being the same Bektashism also exists. 

  

On the Armenian-Zaza Sacral Topography of Dersim 

Kristine Grigoryan 

Caucasian Centre for Iranian Studies, Yerevan 

  

For many centuries Central and Eastern Anatolia have been populated with ethnicities 

divergent in religion, culture and language. In particular, the many-century coexistence of 

the Armenian and Zaza population in Dersim has remarkably influenced on one anotherôs 

lifestyle, traditions, religious convictions and beliefs. The paper will reveal some notable data 

concerning several locally renowned Armenian monasteries and other sacred places in 

Dersim that have been revered also by the Zaza people. The main sources for the study are 

the works of Armenian intellectuals. 

  

Analysis of "Hēzērò Perception  

and Related Rituals in Alevism 

Depending on Different Regions or Ethnicities 

  

Nadire G¿ntaĸ Aldatmaz 

Mardin Artuklu University  

G¿ll¿ĸah Ceyhan 

B¿y¿k­iĵli Primary School 



  

This study analyses ñHēzērò belief and its rituals such as fasting, sacrifice, qawit (flour made 

by roasting and grinding wheat), singles sleeping to dream after fasting and lighting up 

candles. 

The aim of this research is to provide a comparison between pre-existing and dominant 

ñHēzērò belief and rituals in Dersim Alevism and ñHēzērò perception in Anatolian Alevism. 

Therefore, the main objective is to analyse similar and different practices of this belief 

depending on various regions and ethnicities by conducting interviews. 

As a result, it is determined that Hēzēr belief and related rituals alters partially depending on 

regions and ethinicities. 

  

Lexical Similarities of Zazaki and Talyshi 

  

Gohar Hakobian 

Caucasian Centre for Iranian Studies, Yerevan 

  

The author discusses some common lexical elements between the Zaza and Talishi languages. 

Zaza, as a matter of fact being a South Caspian dialect although located in a far distance from 

the area, has preserved a number of highly interesting isoglosses with the linguistic landscape 

of the South Caspian-Aturpatakan region. Among these elements the most conspicious is the 

term for the çmoonè: Zazaki ƃġmƛ, ƃġme, ƃġmϸ, Talishi ovġim, Harzani Ƭġma, etc., from Old 
Iranian *uxġya-(waxġa- )mah-ka-, Middle Persian ƃyiġm. The study of Zaza with regards to its 
areal characteristics can yield important results, iluminating not only the position of this 

language among the New Iranian dialects, but also the ethno-demographic developments in 

the Irano-Caspian-Anatolian region. 

  

Sons of the Sun: Iranian Mithraism and similarities  

between Armenian paganism and Dersim Zaza Alevism 

  

Erwan Kerivel 

Institute Tchobanian (France)  
  

Long before Christianity was adopted in 301, the Armenians practiced a paganism of Persian 

or more precisely Parthian origin, which was called ñMithraismò. During almost eight 

centuries, it was their spiritual and religious foundation. After the adoption of Christianity, it 

was reintroduced by the Persians under the form of Mazdeism, before they were themselves 

attracted toward a new religion, Islam. Armenian sun worshippers or Arevordiks still existed 

in 14th century. Could it be possible that a significant number of Armenians had kept their 

ancient pagan beliefs coming from Mithraism while accepting a Christian ñveneerò? We 

could also ask the same question about Iranian populations and Islam. 

We find in Mithraism and its Armenian version, which I name ñArmenian paganismò, a great 

number of similarities with the beliefs of the Alevis in Dersim. This makes me believe that 

they share a common history and the same roots. 

If the assumption of a historic link between the Paulician or Throndrakian Christian heresies 

and Alevism in Dersim was confirmed, we should be able to find in Rae Haq beliefs many 



basic components of Christianity. It is not the case, contrary to what a certain number of 

Protestant missionaries and 19th century European travelers pretended. 

We will hereafter demonstrate that Alevism in Dersim has a very different origin, related to 

the Iranian cultural area as well as Mithraism and its Armenian avatar, which I name 

Armenian paganism. It seems to me that some of the roots of Alevism in Dersim (Rae Haq) 
can be found in the ancient pagan cults to Mithra. So, the most important place in the hearts 
is occupied by Xēzēr, who with no doubt took the place of a god before that of a messenger of 
god or a saint or prophet. The name ñRae Haqò is sometimes replaced with Rae Xēzēri. Xēzēr 
resembles a lot the pagan Mithra/Mehr of the Armenians. According to some of the 
testimonies I have heard in Dersim, the Armenians gave the name of Xiziri to some of the 
Alevi clans. 
We could then build the daring theory that Dersim could shelter the last ñSons of sunò and 

that Alevism in Dersim would be an original Armenian-Iranian synthesis. 

  

About Some Lingual Conservatism in the Zaza Oral Literature and Religious Poetry 

  

Mesut Keskin 

Gºthe-University Frankfurt 
  
Zazaki is a relative recently attested and written northwest Iranian language. For centuries 

oral transmission was the only medium for the survival of the Zazaki language hence it has a 

rich corpus on oral poetry in musical form and also in fairy tales, proverbs and short stories. 

In the past 3 decades the literature in Zazaki language is being recorded and produced in 

written format mostly in Disaporas. The oral Zazaki literature preserves regional phonetic, 

morphological, lexical and semantic sections specific to different regions where Zazaki is 

traditionally spoken, mostly restricted to these semantic fields. Some examples of the 

conservative phonology and morphology in the poetry compared with the spoken language 

in the same vernacular of Nothern Zazaki are: the negation of the existence verb ­ini-
Copula ñthere is notò vs. ­in-Copula; oblique plural suffix -an ~ -a vs. -o(n) ~ -u(n); henare f. 
ñpomegranateò vs. nare, also in the lexis sagērd (< ĸagērd) ñpupil, traineeò vs. telebe 
(< Ar. alabat  ϣϡЯВ ). Also in the Central and Southern Zazaki poetry and tales conservative 

forms are found like the personal ending 1st pl. -ēmē vs. -° (unitary plural on 3rd pl.); genitive 

ezafe -ay vs. -a (Southern Zz.) ~ -° (Central Zz.); relict forms in Central Zz. of the oblique II. 

suffix -d- preceding the ezafe. 

This paper proposes to demonstrate some conservative lingual forms in phonology, 

morphology and lexis kept in the outside of the spoken language. In doing so this paper will 

make references to Alevi faith of Zazaki speakers and refer to different uses of Zazaki in their 

religious literature and rituals. 

  

Tense-sensitive case-syncretisms in the Mutki dialect of Zazaki 

  

Ergin ¥pengin 

Bamberg University 
Nevzat Anuk 

Muĸ Alparslan University 

  



It is sufficiently well -known that the western Iranian languages go through gradual change 

from canonical ergativity to other alignment patterns in the past domain. However, the 

descriptive grammars of Zazaki and other general treatments present the grammatical system 

of Zazaki as a robust split-ergative system in its past domain. Thus, one gets the impression 

that Zazaki consistently shows ergative-absolutive alignment pattern, and thus has not 

changed from its Middle Iranian proto-language. In this study, by bringing into light data 

from the previously-undescribed Mutki dialect of Zazaki (spoken in 11 villages in Bitlis), we 

will show that there are remarkable changes also in the alingment system of Zazaki dialects. 

In our study, we show that in Mutki, the case distinctions in third person forms (singular and 

plural) are neutralized. Secondly, the case distinctions are neutralized in marking the subject 

(S/A), such that only one case form is systematically used for this syntactic function. 

Similarly, contrary to canonical ergativity in West Iranian where the O-past is in direct case, 

in Mutki dialect pronouns in this function are systematically marked through oblique case. 

Finally, given that case distinctions are neutralized in the argument marking of the past 

domain, the oblique form of the 1SG pronoun, mi, is used also to encode the subject of an 

intransitive clause. 

We thus provide a detailed description of the pronominal system, case marking of the clausal 

arguments, pronouns and noun phrases, and the status of verb agreement in the system. We 

compare the resulting system with the rest of Zazaki and provide explanations to the changes 

in Mutki in terms of language contact and language-internal rearrangements of the case and 

agreement systems. 

The Perception of Identity and the Projection of  
Social Identity of Varto Alevis 
  
Fērat Taĸ 

Muĸ Alparslan University 

  
Varto (Gimgim), which is a district of Muĸ province located in the eastern part of Turkey, is 

a notable area as Sunnite and Alawite (Alevi) people live together there. The majority of the 

Alawite population speaks Zazaki whereas the rest of them speak Kurmanji. Alawites 

themselves are organized in several large tribal confederations. It is worth investigating the 

issue of the religious, ethnic and tribal identity perception of Alawite people belonging to 

guilds in addition to those who belong to tribes. This study is an attempt to examine the 

identity self-perception of Varto Alawites (Alawite people living in Varto district) through 

one on one interview with the field research method, and to demonstrate the geographical, 

ethnologic and political projection of this identity perception. The main objective of the 

current study is to evaluate the social mutuality of all identity elements and expressions 

based on the identity perception of Varto Alawites in the light of the information obtained 

during the field research, and to establish the position of this community within the 

frameworks of religion, sect, ethnicity, folk and nation concepts. In addition to the 

information obtained in the field research, it also questions the conditions and continuity of 

identity construction of Alawite population in Turkey by providing a literature review on 

their ethnic, religious and political identity perception throughout the history.    

  

Alevism in Dersim :An Example of the Invention of Tradition 

Contributing to Assimilation of the Dersimis 



  

¥zcan Yilmaz 

University of Geneva 
  

The Alevi revivalism (or Alevism) on-going in Turkey and European diaspora since the 1990s 

affects also Dersim and agitates adherents of Alevi, Zaza, Kurdish and Turkish identities in 

this region. Alevi revivalism in Dersim is a consequence of the failure of Kemalist and 

Communist ideologies in Dersim. It is strengthened by the AKPôs (Justice and Development 

Party) pro-Sunnis policies and the discriminative policies and practices vis- -̈vis Alevis. 

The proposal argues that Alevism in Dersim could be analysed as an ñinvention of traditionò 

conceptualised by E. Hobsbawn and T. Ranger. It is an ñinvented traditionò insofar it 

constitutes a response to the on-going identity crisis in Dersim and tries to win some 

legitimacy through references to a supposed (alevi) past and focuses on the new places of 

memory (Cem Evi, Haci Bektas Town in Nevsehir, etc.). It also that while providing a 

powerful resistance to Zaza and Kurdish nationalisms in Dersim, Alevism contributes to the 

marginalisation or erasure of the specificity of Kirmanc identity of Dersim, and to the 

assimilation of Dersimis to a turkish version of Alevi-Bektashi identity. 

Thus, after specifying the notions of alevism, and the various alevi identities, the 

presentation (and paper) will examine how through its references to a new (or non Dersimi) 

past, and new places of memory (non Dersimi also), Alevism opposes to Kurdish and Zaza 

nationalisms and contributes to assimilation of local Dersimi Kirmanc identity. 

  

Ȱ Ɉɔɕɖɔɗə ɔ ɕɔɕɡɘɐɆɛ ɖɆɗɕɖɔɗɘɖɆɓɋɓɎɥ 

 ɐɖɆɏɓɋ-ɞɎɎɘɗɐɎɛ ɈɋɖɔɈɆɓɎɏ Ɉ ȳɆɉɔɖɓɔɒ ȪɆɉɋɗɘɆɓɋ  

(ɓɆ ɒɆɘɋɖɎɆɑɋ ɆɈɆɖɗɐɔɉɔ ɘɋɐɗɘɆ ɕɋɖɈɔɏ ɕɔɑɔɈɎɓɡ ȻV11Ɉ.) 

  

ȸɎɒɎɖɑɆɓ ȦɏɘɇɋɖɔɈ 

ȮɓɗɘɎɘəɘ ȦɖɛɋɔɑɔɉɎɎ Ɏ ɃɘɓɔɉɖɆɚɎɎ, ȲɆɛɆɝɐɆɑɆ 

  

1) ȳɆɉɔɖɓɡɏ ȪɆɉɋɗɘɆɓ, ɕɔɊɆɈɑɥɤɟəɤ ɝɆɗɘɢ ɓɆɗɋɑɋɓɎɥ ɐɔɘɔɖɔɉɔ ɗɔɗɘɆɈɑɥɤɘ ɆɈɆɖɜɡ, 

ɥɈɑɥɋɘɗɥ ɖɔɊɎɓɔɏ ɕɥɘɎ ɔɇɟɋɕɖɎɍɓɆɓɓɡɛ ɞɆɖɎɆɘɗɐɎɛ ɎɒɆɒɔɈ, ɘɔ ɋɗɘɢ, Ɉɔɋɓɓɔ-

ɖɋɑɎɉɎɔɍɓɡɛ Ɏ ɆɊɒɎɓɎɗɘɖɆɘɎɈɓɔ-ɕɔɑɎɘɎɝɋɗɐɎɛ ɈɔɌɊɋɏ ɗəɓɓɎɘɔɈ Ȩɔɗɘɔɝɓɔɉɔ ȰɆɈɐɆɍɆ. 

ȳɆɗɋɑɋɓɎɋ ɊɆɓɓɔɏ ɝɆɗɘɎ ȶȪ ɕɖɎɊɋɖɌɎɈɆɋɘɗɥ, ɕɖɎɝɋɒ əɌɋ ɊɆɈɓɔ,   ɞɆɚɎɎɘɗɐɔɉɔ ɘɔɑɐɆ Ɉ 

ɗəɓɓɎɍɒɋ, Ɇ ɘɆɐɌɋ, ɈɛɔɊɎɘ - Ɉ ɒɆɗɗɋ ɗɈɔɋɏ - Ɉ ɘɋ ɎɑɎ Ɏɓɡɋ ɗəɚɎɏɗɐɎɋ ɔɖɊɋɓɆ; ɕɖɋɌɊɋ 

Ɉɗɋɉɔ ɣɘɔ ɓɆɐɞɇɋɓɊɎɏɆ Ɏ ɞɆɍɎɑɎɏɆ, ɓɔ ɋɗɘɢ Ɏ ɐɆɊɎɖɎɏɜɡ (ɐəɓɘɆ-ɛɆɊɌɎɓɜɡ ). 

2) ȶɆɓɋɋ ɒɆɑɔ ɎɍɈɋɗɘɓɡɋ ɕɎɗɢɒɋɓɓɡɋ ɎɗɘɔɝɓɎɐɎ ɉɔɈɔɖɥɘ ɔ ɘɔɒ, ɔɊɓɆɐɔ,  ɝɘɔ ɓɋɗɐɔɑɢɐɔ 

ɗɘɔɑɋɘɎɏ ɘɔɒə ɓɆɍɆɊ Ɉ  ȪɆɉɋɗɘɆɓɋ  ɎɒɋɑɎ ɖɆɗɕɖɔɗɘɖɆɓɋɓɎɋ Ɏ ɊɖəɉɎɋ ɗəɚɎɏɗɐɎɋ 

ɔɖɊɋɓɆ  ( ɓɆɕɖɎɒɋɖ,  ɗəɛɖɆɈɆɖɊɎɏɆ, ɗɆɚɆɈɎɏɆ, ɛɆɑɈɆɘɎɏɆ ) , Ɇ ɘɆɐɌɋ,  ɊɋɑɆɑɎɗɢ ɕɔɕɡɘɐɎ 

ɖɆɗɕɖɔɗɘɖɆɓɎɘɢ ɗɖɋɊɎ ɊɆɉɋɗɘɆɓɗɐɎɛ ɉɔɖɜɋɈ  ɈɔɍɍɖɋɓɎɥ ɐɖɆɏɓɎɛ ɞɎɎɘɔɈ, ɓɆɕɖɎɒɋɖ, 

ɛəɖəɚɎɍɒ. 

3) ȴ ɕɔɗɑɋɊɓɋɒ ɔɇɗɘɔɥɘɋɑɢɗɘɈɋ əɍɓɆɋɒ ɒɡ Ɏɍ ɔɊɓɔɉɔ ɘɖəɊɓɔ ɝɎɘɆɋɒɔɉɔ ɘɋɐɗɘɆ ɓɆ 

ɆɈɆɖɗɐɔɒ ɥɍɡɐɋ, ɗɔɗɘɆɈɑɋɓɓɔɉɔ Ɉ ȷɋɚɋɈɎɊɗɐəɤ ɣɕɔɛə Ɉ ɎɗɘɔɖɎɎ Ȩɔɗɘɔɝɓɔɉɔ ȰɆɈɐɆɍɆ, ɉɊɋ 

ɎɍɑɆɉɆɋɘɗɥ əɝɋɓɎɋ ȳɆɗɎɒɎ Ɏ ɗɘɆɈɥɘɗɥ Ɏɓɡɋ Ɉɔɕɖɔɗɡ. 

  

ȵɆɓɘɤɖɐɎɍɒ vs ȵɆɓɎɖɆɓɎɍɒ Ɉ ɇɔɖɢɇɋ ɍɆ ȰəɖɊɎɗɘɆɓ 

  



Ȧɓɘɔɓ ȫɈɗɘɖɆɘɔɈ 

ȶɔɗɗɎɏɗɐɔ-ɆɖɒɥɓɗɐɎɏ (ɗɑɆɈɥɓɗɐɎɏ) ȹɓɎɈɋɖɗɎɘɋɘ 

  

1. ȵɔɑɔɌɋɓɎɋ ɐəɖɊɔɈ Ɉ ȸəɖɜɎɎ ɗ ɘɔɝɐɎ ɍɖɋɓɎɥ ɍɆɐɔɓɔɊɆɘɋɑɢɗɘɈɆ. 

Ȱəɑɢɘəɖɓɡɋ, ɓɆɜɎɔɓɆɑɢɓɡɋ ɔɖɉɆɓɎɍɆɜɎɎ, ɕɔɑɎɘɎɝɋɗɐɎɋ ɗɔɤɍɡ Ɏ ɕɆɖɘɎɎ ɘəɖɋɜɐɎɛ 

ɐəɖɊɔɈ Ɉ ɇɔɖɢɇɋ ɕɖɔɘɎɈ ɔɘəɖɋɝɎɈɆɓɎɥ Ɉ ɕɖɋɊɋɑɆɛ ȸəɖɋɜɐɔɏ ɖɋɗɕəɇɑɎɐɎ 

2. ȶɋɑɎɉɎɔɍɓɡɋ ɔɇɠɋɊɎɓɋɓɎɥ ɐəɖɊɔɈ ȸəɖɜɎɎ. ȵɖɔɇɑɋɒɆ ɆɑɋɈɎɍɒɆ Ɉ ɐɔɓɘɋɐɗɘɋ 

ɕɔɑɎɘɎɝɋɗɐɔɉɔ ɕɖɔɘɎɈɔɗɘɔɥɓɎɥ. ȦɑɋɈɎɍɒ ï ɚɆɐɘɔɖ ɔɇɠɋɊɎɓɋɓɎɥ ɘəɖɋɜɐɎɛ ɐəɖɊɔɈ. 

3. ȮɖɆɓɗɐɎɋ Ɏɓɘɋɖɋɗɡ Ɉ ɘəɖɋɜɐɔɒ ȰəɖɊɎɗɘɆɓɋ Ɏ ɘɔɝɐɎ ɗɔɕɖɎɐɔɗɓɔɈɋɓɎɥ ɎɖɆɓɜɋɈ Ɏ 

ɐəɖɊɔɈ: ɖɋɑɎɉɎɔɍɓɡɏ Ɏ ɕɔɑɎɘɎɝɋɗɐɎɏ Ɇɗɕɋɐɘɡ. 

4. ȨɔɍɒɔɌɓɔɗɘɎ ȮɖɆɓɆ Ɏ ɕɆɓɎɖɆɓɎɗɘɗɐɔɏ ɎɊɋɔɑɔɉɎɎ Ɉ Ɋɋɑɋ ɕɔɊɊɋɖɌɐɎ ɐəɖɊɔɈ ȸəɖɜɎɎ Ɉ 

ɗɖɆɈɓɋɓɎɎ ɗ ɎɊɋɔɑɔɉɎɝɋɗɐɎɒɎ ɈɔɍɒɔɌɓɔɗɘɥɒɎ ɕɆɓɘɤɖɐɎɍɒɆ: ɕɋɖɗɕɋɐɘɎɈɡ Ɏ ɗɜɋɓɆɖɎɎ 

ɖɆɍɈɎɘɎɥ ɗɔɇɡɘɎɏ. 

  

ȪɋɏɑɋɒɎɘɗɐɎɋ ɒɎɉɖɆɜɎɎ Ɉ 9-10 ɈɋɐɆɛ 

  

ȷ.Ȧ.ȲɆɖɐɆɖɥɓ 

ȮɓɗɘɎɘəɘ ȦɈɘɔɛɘɔɓɓɡɛ ȳɆɖɔɊɔɈ  

ȰɆɈɐɆɍɗɐɔ-ȰɆɗɕɎɏɗɐɔɉɔ ȶɋɉɎɔɓɆ, ȫɖɋɈɆɓ 

  

ȪɋɏɑɋɒɎɘɡ ï ɉɔɖɓɔɋ ɕɑɋɒɥ ɎɖɆɓɜɋɈ, ɐɔɘɔɖɡɋ ɍɆɓɎɒɆɑɎ ɍɆɕɆɊɓɡɋ ɗɐɑɔɓɡ ȩɎɑɥɓɗɐɎɛ 

ɉɔɖ. ȬɎɑɎ ɔɓɎ Ɉ ɔɗɓɔɈɓɔɒ ɌɎɈɔɘɓɔɈɔɊɗɘɈɔɒ, ɍɋɒɑɎ Ɏɒ ɓɋ ɛɈɆɘɆɑɔ Ɋɑɥ ɍɆɓɥɘɎɏ 

ɍɋɒɑɋɈɔɊɗɘɈɔɒ. ȵɔɣɘɔɒə ɊɋɏɑɋɒɎɘɡ ɝɆɗɘɔ ɓɆɓɎɒɆɑɎɗɢ ɈɔɎɓɆɒɎ Ɉ ɐɔɓɘɎɓɉɋɓɘɡ 

ɖɆɍɑɎɝɓɡɛ ɕɖɆɈɎɘɋɑɋɏ ȭɆɕɆɊɓɔɉɔ ȮɖɆɓɆ. ȴɓɎ ɇɡɑɎ ɎɍɈɋɗɘɓɡ ɐɆ ɓɋɕɖɎɛɔɘɑɎɈɡɋ ɈɔɎɓɡ, 

ɛɔɖɔɞɔ ɕɋɖɋɓɔɗɎɈɞɎɋ ɘɖəɊɓɔɗɘɎ ɕɔɛɔɊɓɔɏ ɌɎɍɓɎ. Ȯɍ Ɏɛ ɗɖɋɊɡ Ɉɡɞɋɑ Ɏ ɈɔɌɊɢ ȧəɎɊɔɈ 

ȲɆɖɊɆɈɎɊɌ Ɏ Ɉɗɥ ɊɋɏɑɋɒɎɘɗɐɆɥ ɊɎɓɆɗɘɎɥ. ȪɋɏɑɋɒɎɘɡ ɆɐɘɎɈɓɔ ɕɋɖɋɒɋɟɆɑɎɗɢ Ɉ 9-10 

ɈɋɐɆɛ Ɉ ɗɘɔɖɔɓə ɍɆɕɆɊɆ, ɕɔɗɋɑɥɑɎɗɢ Ɉɔɐɖəɉ ɔɍ. ȨɆɓ. ȵɖɎɝɎɓɡ ɣɘɔɏ ɒɎɉɖɆɜɎɎ ɓɆ ɍɆɕɆɊ Ɋɔ 

ɐɔɓɜɆ ɓɋɥɗɓɡ Ɏ ɗɋɉɔɊɓɥ, ɓɔ ɊɋɏɑɋɒɎɘɡ ɍɆɗɋɑɎɑɎ Ɉ ɣɘɎ ɈɖɋɒɋɓɆ ɔɇɞɎɖɓəɤ ɘɋɖɖɎɘɔɖɎɤ 

ɍɆɕɆɊɓɋɋ ɎɖɆɓɗɐɎɛ ɉɖɆɓɎɜ. 

  
в дϝϠϾ ϥкϝϡІͼͮЯу͵ ϝϠ ϜϾϜϾ аϸϽ  ͼЂϼϝ͟ м ͼжϜϼϹжϾϝв 
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йϠ ͼГЂм дмϽЦ ϼϸ дϝЇϦϽϮϝлв ϾϜ Ё͟ ϝлуЯгтϸ дϝЇужϝϠϾ дϜϹжмϝЇтн϶ етϽϧͮтϸϿж ϝϠ ͼгуЧϧЃв АϝϡϦϼϜ иϼϜϿк ͬт Ϝ̯ϸмϹϲ ϤϹв 

йЧГзв ͻϝлЇтн͵ ϝϠ Ϝϼ ͻϼϝгІϽ͟ ͼжϝϠϾ ͻϝкϾϽв Б϶ дϝЇжϝϠϾ ̪Ьϝϲ етϜ ϝϠ .ϹзϧІϜϹж  ϼϸ ЅкϝͺтϝϮ м иϸϽͭ ЕУϲ еу͠Ђϝͭ ϞнзϮ

ЬϝгІ ͼжϜϽтϜ еу͠Ђϝͭ йжϜϽͭ ͻϝлЇтн͵ имϽ͵ ͼжϜϼн͵ ̪ͼжϜϹжϾϽк ͼжϜϼϹжϾϝв ̪ͼͮЯу͵ ̪ͼЇЮϝϦ ͻϝлЇтн͵ .ϥЂϜ ϱЎϜм ͼϠϽО   м

ͼ϶ϽϠ вϜϽу͟ йЧГзв м дϝϠϾ ͼϦϝϦ ХВϝзв ϼϸ ϝлЇтн͵ͼϠнзϮ йуІϝϲ ͻϝлЇтн͵ дϝзгЂ дн ͼв ЭуͮЇϦ Ϝϼ еу͠Ђϝͭ  ϝлЇтн͵ етϜ .Ϲзкϸ

ͻϝлжϝϠϾ имϽ͵ йϠ ̪ͼϷтϼϝϦ ϽЗж ϾϜ ͼϠϽО ЬϝгІ ͼжϜϽтϜ  ͼϦϼϝ͟ ϝϠ м иϸнϠ йϧЃϠϜм  ϥЂϜ АϝϡϦϼϜ ϼϸ . 

ЅуϠЩгЯтϸ ϽϦрнЯК ϝкϜϾϜϾ ϝт ϝкдϐ дϝув ϼϸ сзвϼϜ иͪтм йϠ сϳуЃв анЂϼ м ϞϜϸϐ ϾϜ с϶ϽϠм ϹжϜϥЂϜ ϭтϜϼ ϝк . 
ЯтϸйуͭϽϦ дϝуг  ͼЯугтϸ ϝт ϜϾϜϾ аϸϽв йϠ ϼϸ ̪ йуͭϽϦ ФϽІ ͻϿͭϽв йгуж ϼϸ йͭ ϹжϼнлЇв  ϞϽО ϼϸ ͼзЛт (ͼжнзͭ йуͭϽϦ)  йͧϝтϼϸ

ϼϸ м дϜм  Ϲззͭ ͼв ͼ͵ϹжϾ ϤϜϽТ м йЯϮϸ еуϠ (етϽлзЮϜ еуϠ). 
ͼЯгтϸ ͼ͵ϹжϾ иϸмϹϳв йуͭϽϦ дϝϧЂϸϽͭ ϼϸ ϝк ͼв ϽͮϠϼϝтϸ м дϝϯжϾϼϜ ̪НтϾъϜ ̪буЂϼϸ ЭвϝІ ϼϸ ϝлжϐ ϹІϝϠ Ϲзжϝв ͼЧВϝзв  ϽͮϠϼϝтϸ

ϭжϝвϽͭ ϝϠ ͼв ͼ͵ϹжϾ ϝк Ϲззͭ ϥϡϳЊ ͼϯжϝвϽͭ йϠ ϝлжϐ ϽϧЇуϠ м Ϲззͭ. 



йϧІнж йϠ Ϝϼ ЩугЯтϸ дϝтϽВϝЂϐ Щужϼϝ͵ ϽϧЪϸ ͻ иϹувϝж ϜϾϜϾ ϽϷЃгϦ рмϼ ϾϜсЇтϝЂ дϝЇзϷЂ ϼϸ етϜ йͧ ϹжϜ м ϥЂϜ сжϜмϜϽТ рϝк

ϾϜ дϐШϽϦ йЪ ϥЂмϼиϸϝлж дϝжϐ ϽϠ Ϝϼ аϝж етϜ ϝкв Ѕтн͵ ϼϸ .ϹжϜсзвϼϜ аϸϽ дмϼϝϦ- ͻ иͩϜм дϜϽϠмϼнϦ   Ϝϼ Ьъ сзЛв ϜϾϜϾ

ϸϼϜϸ. 

  
дϝтнЯК анЂϼ м ϞϜϸϐ м ϹϚϝЧК 
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йуЯК)ͼЯК йϠ ϞнЃзв ͻϝзЛв йϠ ϥПЮ ϼϸ ͻнЯК  йЂ ϽϠ Ϝϼ ϤϽЏϲ дϐ йͭ ϸнІ ͼв йϧУ͵ ͼЃͭ йϠ ϰыГЊϜ ϼϸ м ϥЂϜ (аыЃЮϜ

йУуЯ϶ ϥЂмϜ мϽу͟ м иϸϜϸ ϱуϮϽϦ Ͻͺтϸ. 

ͼЮнϦϝжϐ еувϾϽЂ йϠ Ѕу͟ дϽЦ ϥЇк ϸмϹϲ дϝтнЯК  м Ϲзкϸ ͼв ЭуͮЇϦ Ϝϼ йуͭϽϦ ϥуЛгϮ анЂ ͬт ϸмϹϲ днзͭϜ м ϹжϹвϐ20  ͼЮϜ

25 жϾ йуͭϽϦ ХВϝзв аϝгϦ ϼϸ дϝтнЯК .ϹжϼϜϸ ϥуЛгϮ днуЯувϽϧЇуϠ ͼЮм ̪Ϲззͭ ͼв ͼ͵Ϲ ϹзϧЃк йуͭϽϦ ϞϽО ϼϸ ϝлжϐ . 
ϾϜ м ϹжϜ ͼзО ϼϝуЃϠ Ͻзк м ϞϸϜ ϩуϲ ϾϜ дϝтнЯК ͻϝкϼϝЇТ .ϹжϸϽͭ ϥуϠϽϦ ϽͮУϧв м ϽКϝІ еϦ ϝкϹЊ ϹжϹвϐ ͼЮнϦϝжϐ йϠ йͭ ͼжϝвϾ 

ЭуͮЇϦ дϝвϾ ϾϜ .ϹзжϝгϠ ϼмϸ ϸн϶ ͻϝлІϾϼϜ м ЙϠϝзв ϾϜ дϝжϐ йͭ ϹІ ϩКϝϠ ͼжϝгϫК  аϝгϦ днͧ Ͽуж йуͭϽϦ ϥвнͮϲ ͼзтϸ ϿͭϜϽв

м ϹІ ЭуГЛϦ бк дϝтнЯК ϿͭϜϽв ̪ϹІ йϧЃϠ ϥЂϜ йϧІϜϸ ϸн϶ ͻϝлІϾϼϜ ϾϜ ϝлжϐ дϹжϝв ϼмϸ ϼϸ ͼтϜϿЃϠ ϽуϪϓϦ Ͽуж етϜ. 
ͼв ИмϽІ ϝлзгͭϽϦ дϹІ дϝгЯЃв ϝϠ ͻϽ͵ ͻнЯК Ͻͺтϸ аϜнЦϜ Эϫв Ͽуж дϹІ дϝгЯЃв ϾϜ Ё͟ м ϹзϧІϜϸ ͼͧнͭ ͼ͵ϹжϾ ϝлзгͭϽϦ .ϸнІ 

ϹжϸϽͭ ЕУϲ Ϝϼ ϸн϶ анЂϼ м ϞϜϸϐ ϾϜ ͼЏЛϠйϠ ϝлзгͭϽϦ ͻϸыув бкϸϾϝт дϽЦ ϾϜ .  ͻϝлжϹгϦ ϝϠ еувϾϽЂ етϜ ϼϸ м ϹжϹвϐ ͼЮнϦϝжϐ

ϥвнͮϲ ϼϸ дϝжϐ .ϹжϹІ ϝзІϐ Ͻͺтϸ аϸϽв ϾϜ ͻϸϝтϾ ЅϷϠ днзͭϜ м ϹжϸϽͭ ЕУϲ Ϝϼ ϸн϶ ̪ϼϝуЃϠ ͻϝлϦϹкϝϯв ϝϠ ͼжϝгϫК  Ϝϼ йуͭϽϦ

Ϲзкϸ ͼв ЭуͮЇϦ. 
йж днͧ .ϹжϜ дϝгЯЃв дϝтнЯК ̪ͼвнгК ͼкϝͺж ϼϸ ж м ϹжϜ ϤыО ϾϜ иϸϽͭ ϼϝͮжϜ Ϝϼ етϸ ϤϝтϼмϽЎ ϾϜ ͼͮт йͭ ͼжϝЃͭ ϾϜ й

ϹзІϝϠ. дϝтнЯК .ϹжϜ СЮϝϷв ϥϷЂϽЂ ϥзЂ ЭкϜ ͻϝлІϾϼϜ ϝϠ днͧ ̪ϹзϧЃуж ͼзЂ ϝ̯ЛГЦ дϝжϐ  .ϹжϜ ͻϽЇКϝзϪϜ ϟкϻв ϾϜ йуͭϽϦ

иϸϾϜмϸ ϰϹв ϼϸ ͻϼϝЛІϜ ϾϜ ϥЂϜ Ͻ͟ дϝжϐ ϤϝуϠϸϜ  ЭкϜ йϠ ϥϡЃж Ϝϼ Ѕтн϶ ϤϸϜϼϜ м ͼͺϧЃϠϜм м ϥϡϳв ϝлжϐ ϼϸ йͭ аϝвϜ

уϠблуЯК)ϥ Ϲззͭ ͼв ϼϝлЖϜ (аыЃЮϜ. 

ϸϼϜϸ РϸϜϽϧв ͻϝзЛв йЛуІ йгЯͭ ϝϠ ͻнЯК йгЯͭ. дϝтнЯК ͻϝлϠϝϧͭ бк м ϝлТϼϝЛгЮϜ ϢϽтϜϸ ϾϜ бк м ϝк йвϝж ϥПЮ ϾϜ бк ϝзЛв етϜ 

ͼвϝвϜ иϸϾϜмϸ йЛуІ ϝϠ Ͽуж ͼЮнϡжϝϧЂϜ ͼͭϽϦ ϥПЮ ϼϸ ͻнЯК йгЯͭ .ϸнІ ͼв еІмϼ  йͭ ͼкмϽ͵ ϥЃуж блв йͧϽ͵Ϝ .ϥЂϜ РϸϜϽϧв

ϾϽЂ ϼϸϼϸ ̪Ϲззͭ ͼв ͼ͵ϹжϾ ͼЮнϦϝжϐ еув ϾϜ ͼͮт ͻϝКϸϜ ϽϠϝзϠ ̪Ьϝϲ етϜ ϝϠ ͼЮм ϹжϜ иϹІ иϹувϝж ͻнЯК ͼжϝвϾ йͧ  ̪дϝ͵ϹзЃтнж

 ϸмϹϲ Ϝϼ ϝлтнЯК250 Ϝϼ ϝлжϐ ϝϦ ϹжϜ иϹувϝж аϝж етϜ йϠ Ѕу͟ ЬϝЂ Ϲззͭ ϜϹϮ йЛуІ ϾϜ . 
ϾϜ ϹтϝϠ Ϝϼ дϝтнЯК ЅтϜϹу͟ ϾϝОϐ етϜϽϠϝзϠ уЯК ύϜ ͼЯЊ)аϽͭϜ ϽϡгПу͟ Ϥϝуϲ дϝвϾͻϝлϠϝϧͭ ϼϸ йϧϡЮϜ .ϥЃжϜϸ (йЮϐ м й  м ͼϷтϼϝϦ

ϹжϜ иϹІ иϹувϝж (аыЃЮϜ йуЯК)ͼЯК ϣЛуІ йͮЯϠ ͻнЯК йж дϝжϐ ͼтϜмϼ. 

  

  
ЅЮϝϦ м ϜϾϜϾ аϜнЦϜ ͼжϝϠϾ м ͼтϝуТϜϽПϮ иϝͺϧЂϝ϶ ͼͮтϸϿж 
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 ϼнЇͭ еͭϝЂ ͼжϜϽтϜ аϜнЦϜ ϾϜ ͼͮт ϝкϜϾϜϾ йуͭϽϦ ЭЊϝТ Ϲϲ м йуͭϽϦ ͼЦϽІ ͼЮнϦϝжϐ йЧГзв ϼϸ ϝлжϐ йзуЇуϠ йͭ ϹзϧЃк ͻϾмϽвϜ 

дϝЇтϜ ϸн϶ БЂнϦ йͭ ϝк ϜϾϜϾ дϝϠϾ .Ϲзтϝгж ͼв ͼ͵ϹжϾ ϝк ͫϽϦ м ϝкϸϽͭ иϝͺϧЃтϾ  дϝϠϾ ϾϜ ϸнІ ͼв иϹувϝж ͼͮЯвϸ м ͼͭϜϾϜϾ

ͼжϜϽтϜ м Ϲзк й϶ϝІ ͼтϝ͟мϼϜ м Ϲзк ͻϝк  Ϲзжϝв дϜϽтϜ ͼϠϽО ЬϝгІ ͻϝк дϝϠϾ ЅϷϠ ϼϸ йͭ ϥЂϜͼзЛт еу͠Ђϝͭ имϽ͵ ͻϝк дϝϠϾ 

дϝϠϾ дϜнзК ϝϠ м ЭЧϧЃв ЭͮІ йϠ ͻϸϽͭ имϽ͵ м ͼжϜϼϹжϾϝв ̪ͼͮЯу͵ ̪ͼϦϝϦ ̪ͼЇЮϝϦ  ͼͭϜϾϜϾ имϽ͵ ͻϝкï  ͼв ͻϹзϠ йϧЂϸ ͼжϜϼн͵

ϾϜ ͼͮт Ϝϼ ϝкϜϾϜϾ ͼ϶ϽϠ йͧϽ͵ .ϸнІ йͭ Ϲкϸ ͼв дϝЇж йϧТϝт аϝϯжϜ ϹтϹϮ ϤϝЧуЧϳϦ ͼЮм Ϲззͭ ͼв ͼТϽЛв ϸϽͭ ͻϝк иϽуϦ  ϝкϜϾϜϾ

ЧϧЃв анЦ ͬтͼϷтϼϝϦ йϧІϻ͵ м ͼтϝуТϜϽПϮ иϝͺϧЂϝ϶ йͭ ϹзІϝϠ ͼв ͼжϜϽтϜ Э  ϾϜ ϜϹϮ Ͽуж дϝжϐ дϝϠϾ м йϧІϜϸ ϝкϸϽͭ ϝϠ йжϝ͵ϜϹϮ

ͼͮтϸϿж етϽϧЇуϠ м ϥЂϜ ͻϸϽͭ ϤмϝУϦ етϜ дϜнϦ ͼв Ͽуж ͼϡкϻв м ͼͺзкϽТ ЭϚϝЃв ϼϸ ͼϧϲ .ϸϼϜϸ ͼЇЮϝϦ дϝϠϾ ϝϠ Ϝϼ  иϹкϝЇв Ϝϼ

ϝлв е̴ у̴ ϡ̲ в̳ ϜϾϜϾ д̴ъϝЃзлͭ ͼкϝУІ ͻϝкϼмϝϠ .ϸнгжϾϜ дϝжϐ ϤϽϮ  ͼЦϽІ ͼЮнϦϝжϐ йϠ еу͠Ђϝͭ ͻϝтϼϸ ͼϠнзϮ ͻϝк йжϜϽͭ дϝгЯтϸ йЧГзв

м бͭ йͭ ϹІϝϠ ͼв ͼЧуϡГϦ ͼЂϼϽϠ .ϸϼϜϸ ϸнϮм ИнЎнв етϜ ϥϳЊ ϽϠ ЬϜϸ ͼгЯК етϜϽЦ м ϹкϜнІ ЅуϠ  ͻϝк дϝϠϾ дϝ͵ͩϜм

ͼͮтϸϿж етϜ ϥЂϜ йϧЃжϜнϦ Ѕтн϶ йϠнж йϠ Ͽуж ͼЇЮϝϦ ϝϠ ͼͭϜϾϜϾ дϝув ͼжϝϠϾ м ͼтϝуТϜϽПϮ иϝͺϧЂϝ϶  йϧІϻ͵ ϼϸ ϝк ЅЮϝϦ м ϝкϜϾϜϾ

ϤϝϡϪϜ йϠ Ϝϼ Ϲзͭ ϽϧͮтϸϿж. 



  
дϝтнЯК ͼϠϝт ϤϼϹЦ ϽϠϜϽϠ ϼϸ ͻϹжмϝϠ дϜϹжϝ϶ ͻϝк ϥвмϝЧв 
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ϼнЋϳв ͼзувϾϽЂ ̪дϜϼн͠Ϧ ϝт дϝϧЂϼн͠Ϧ ̪дϝϧЂϽϡϦ етϽ϶ϐ йϠ ЭтϹϡϦ Ϝϼ дϐ ̪ͼЂϽϧЂϸ ͻϼϜнІϸ ϥЯК йϠ йͭ ϸнϠ ϝтϼϸ м инͭ дϝув 

йͭ ͼтϝϮ ϝϦ ϸнϠ йϧ϶ϝЂ ЬϹϠ ͼϮϼϝ϶ дϝгϮϝлв ЭϠϝЧв ϼϸ дϝужϜϽтϜ ϥвмϝЧв ͻϝкϽͺзЂ  ͼтϝЇ͵ϼнЇͭ ϝϠ дϝвϾ бк ̪аыЂϜ ϾϜ Ё͟

̪Ϲжм дϼϝЦ блв дϜϹжϝ϶ йЂ дϝжϝгЯЃв ͻϝк ϝЂϝЂ дϝвϸмϸ йϠ дϝЇϡЃж йͭ дϝтϹжмϝϠ м дϝужϝ͠ЂмϸϝϠͼϧгЃЦ ϝт йгк ϽϠ ϹЂϼ ͼв ͼж  ϾϜ

 ͼжϝвϾ йЯЊϝТϼϸ йЧГзв етϜ .ϹжϸϽͭ ͼв ͼжϜϽгͮϲ дϝϧЂϽϡВ360 - 250 ͻϽϯк  ϥϡЃж ͼЎϜϽϧКϜ блв ͻϝлϧͭϽϲ ϹкϝІ ͻϽгЦ

ͻϝк ϥвнͮϲ м ͼЂϝϡК ϥТы϶ иϝͺϧЂϸ йϠ  ЈнЋ϶ йϠ дϜϽтϜ ϼϸ ͼЂϝЂϜ ϤънϳϦ ϑЇзв йͭ ϸнϠ ͼжϝвϝЂ м ͻϼϝУЊ м ͻϽкϝВ

йЧГзв  йͭ дϝтнЯК ϸнϠ дϝϧЂϽϡВ ЬϝЂ ϼϸ250 м ϼϜϾϐ еϧТϝт ϤϹІ ЭуЮϸ йϠ ͻϽгЦ ͻϽϯк ͼϧтϺϜ   Эͭнϧв ϥТы϶ ϼϝ͵Ͼмϼ ϼϸ йͭ

дϝϧЂϽϡВ ͻϝк дϝϧЃкнͭ йϠ ϹжϸнϠ иϹІ Эгϳϧв ЀмϜ Ϲгϳв ϸϜϹуϠ ϾϜ йͭ бЯтϸ м дϝϧЂϽϡВ ͼЮϝкϜ ЬϝϡЧϧЂϜ ϸϼнв Ϲжϸϼмϐ иϝз͟ 

дϝув етϜ ϼϸ .ϹзϧТϽ͵ ϼϜϽЦ ̪ϹжϸнϠ иϹвϐ инϧЂ йϠ ύϜϹϡК еϠ дϝгуЯЂ ϼϜϿ͵ϼϝͭ Ϧ дϝтнЯК ϽϠϜϽϠ ϼϸ йͭ ϹжϸнϠ дϝтϹжмϝϠ дϜϹжϝ϶ ϝлз

ͼ͵ϸϝϧЃтϜ  етϜ ϼϸ .ϹжϸϽͭ дϝтнЯК ϝϠ дϜϹжϝ϶ етϜ ͻϝк ϼϝͮу͟ м ͻϽу͵ϼϸ м дϝтϹжмϝϠ дϜϹжϝ϶ йͨϷтϼϝϦ ̪йЮϝЧв  ϼϜϽЦ ͼЂϼϽϠ ϸϼнв

ϥЂϜ йϧТϽ͵. 
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йтнϠ Ьϐ   ) дϝувнϠ ϝт320-427  /Ф932-1055 а )  йͭ ϥЂϜ аыЂϜ ϾϜ Ё͟ ͼжϜϽтϜ ϟкϻв ͻϹтϾ ͼгЯтϸ ͻϝк дϝвϸмϸ ϾϜ

м ͻϿͭϽв ЅϷϠϼϸ дыу͵ дϝϯукъ ϼϸ бЯтϸϾϜ м ϹжϸϽͭ ͼв ͼтϜмϽжϝвϽТ ФϜϽК м дϜϽтϜ ͼϠнзϮ м ͼϠϽО ϹжϸнϠ йϧЂϝ϶ϽϠ  . 
йϠ м ϹжϸнϠ дϝугЯтϸϾϜ ͼжϝвϸмϸ ̪ дϝуϠнϠ ЃϠ ͼжϜϽтϜ ͼжϝϠϾ̪ дϝуϠнϠ еувϾϽЂ . ϹжϸϽͭ ͼв ϥϡϳЊ дϝͮЯу͵ дϝϠϾ йϠ йуϡІ ϼϝу 

м Эу͵ дϝтнϯͺзϮ йжϜнϧЇ͟ йϠ ϭтмϜϸϽв ͯϽв ϾϜ Ё͟ ̪ йтнϠ дϜϹжϾϽТ .ϸнϠ дϝϧЃгЯтϸ  ͼЛуЂм ͻϝк ЅϷϠ ϽϠ Ϝϼ ϸн϶ ϥвнͮϲ бЯтϸ

ϹжϹжϜϽϧЃ͵ дϜϽтϜ ϞнзϮ м ϞϽО ̪ ϿͭϽв ϾϜ . ы϶ дϝвϝЃϠϝж ИϝЎмϜ ϾϜ иϸϝУϧЂϜ ϝϠ Ё͠Ђ ̪ дϜϼϸϜϽϠ ϾϜ ͼͮтϸϜϹПϠ ͼЂϝϡК ϥТ  Ϝϼ

дϝугЯтϸ ϾϜ дϝвϸмϸ мϸ дϜϽтϜ ϿͭϽв м Ͻϧ϶ϝϠ ϼϸ Ϲкϸ ͼв дϝЇж ХуЧϳϦ ϭтϝϧж . ϸмϿТϜ дϝуϠнϠ мϽгЯЦ ϿужϜϼ ФϜϽКм ϸϽͭ ϽуϷЃϦ  йϠ
дϝтϼϝтϾ аϝж (̷̺̹ дыу͵ ͻϝк еувϾϽЂ ϾϜ мϸ Ͻк йͭ йтнϠ Ьϐ м (Ф .̮к  ϾϜ Ϝϼ ЀϼϝТ м дϜϽтϜ ͻϽϧ϶ϝϠ м ͻϿͭϽв ϹжϜ йϧЂϝ϶ϽϠ

ϹжϸϽͭ ϸϜϾϐ ϝУЯ϶ ϥЂϸ. дϝугЯтϸ ͼгЯтϸ м анЦ аϝж дϝϧЃгЯтϸ аϝж йϠ ϸнϠ дыу͵ ͼжϝϧЃкнͭ йЧГзв ϼϸ ͼЇтн͵ аϝж. дϝугЯтϸ  мϽуж ϥϷЂ
 ϤϹв м ϹзϧТϽ͵̸̹̾ дϐ ϽϠϜϽϠ ϼϸ ϝУЯ϶ днͧ м ϹжϹжϜϼ ϥвнͮϲ ЬϝЂ ϝк иϼϝͧ  ϝлжϐ йϠ Ϝϼ ϸϜϹПϠ ϥвнͮϲ ϹжϹтϹж буЯЃϦ ϿϮ ͻϜ

дϜнзЛϠ ϸн϶ м ϹзϧІϜϻ͵Ϝм  ЬϝЂ ϼϸ йЯЃЯЂ етϜ .ϹжϸϽͭ иϹзЃϠ ͻϽкϝЖ ϤϝвϜϽϧϲϜ м ͼͺУуЯ϶͈͈̾ ϥЂϹϠ .Ф.̮к  йϠ м дϝуЦнϯЯЂ

м ϼϝтϾ Ьϐ ϝϠ йͭ ͼͺЇугк Рыϧ϶Ϝ ϽВϝ϶ ͼжϜϽтϜ ͼЯϳв дϜϽувϜ Ͻͺтϸ ЬϝЂ ϼϸ .ϹзϧТϼ дϝув ϾϜ ̪ϹзϧІϜϸ АϝГϳжϜ м ͼжϜнϦϝж ͻϝк 

ϸϜϹПϠ йУуЯ϶ бЯтϸ м Эу͵ м ϸϽͭ м ͫϽϦ дϝкϹжϝвϽТ йͭ  ϝϠ ̪ϹжϸнϠ йϧ϶ϝЂ Ѕтн϶ йϡЯО м ϤϼϹЦ иϹжϝЇж ϥЂϸ ͻм иϝͺϧϷϦ ϼϸ бк Ϝϼ
дϜϽтϜ ϼϸ йͭ дϐ  ϾϜ ͻϼϝуЃϠ ϽВϝ϶ ϼϸ дϝужϝЂϝЂ ϥвнͮϲ Ϲзжϝв ͼϧвнͮϲ еϧ϶ϝЂ иϹжϾ ϝϠ иϜϽгк ϼϜϹтϝ͟ ϤϼϹЦ ͬт ϸϝϯтϜ йЇтϹжϜ

Эу͵ ϾϜ ̪иϼмϸ етϜ дϜϼϜϸ йуКϜϸ бЯтϸ м ͻϽϡВ м  ϝлзϦ ͻϜ иϾϜϹжϜ ϝϦ ̪иϝϦнͭ ϤϹв ͬт ϼϸ бк дϐ мϾϼϐ етϜ еϧЃЇж ϼϝϠ йϠ ̪ϸнϠ йϧУͮІ

ͻмϽу͟ йϠ ϹуЧϦ ̪ͼͺжϝ϶ ϤϝТыϧ϶Ϝ ϟϡЂ йϠ Ͽуж дϐ йͭ ϹІ еͮгв йтнϠ Ьϐ ͻϜϽϠ ϞнІϐ ϝϠ ϸϼн϶ϽϠ м дϝтϹтϾ ϤнКϸ ϾϜ ͻϝк 

дϝЂϜϽ϶ ϹуЂϽж йϯуϧж йϠ. 
м бЯтϸ : ϥЂϜ иϹвϐ оϽЊϝж егϯжϜ ʹзкϽТ ϼϸ  ϾϜ ϥЂϜ оϽлІ аϝж ̪ ангЏв аъ м Ьнлϯв ϝт м ϼнЃЫв ЬмϜ ϝϠ ̪ дϝугЯтϸ

Ϥϝтъм ϥЂϜ иϹвϐ йϲϝуЃЮϜ дϝϧЃϠ ϼϸ м . ϥЂϜ ϹЛϯв ϟЯОϜ ϝϯжϐ аϸϽв онв йЪ дыу͵ :  ϤϽЃв ϥЂϜ пЯϳв дϝугЯтϸ ϾϜ дϝЇж

бтϹЦ ϾϜ м дϝϯукъ ЙϠϜнϦ ϾϜ м дыу͵ РϜϽВϜ дϝЇтϜ ϽϫЪϜ м ϹжϜ йϧЂϝ϶ϽϠ ϝϯжϐ ϾϜ йгЮϝтϸ дϝкϝІϸϝ͟ йЪ ϹжϜ иϸнϠ йЛуІ ЅвϸϽв  йϠ

ϹжϜ йϧЂϜϼϐ ϤϝгЯЪ ϼнтϾ. 
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ϝж аèбЯтϸ çЅϷϠ йϠ ͼтϝуТϜϽПϮ ЙϠϝзв ϼϸ йͭ ͼв ФыВϜ дыу͵ ͼжϝϧЃкнͭ йЧГзв етϜ ϼϸ йͭ ϥЂϜ елͭ ͼвнЦ аϝж ϾϜ йϧТϽ͵ϽϠ ϸнІ 

ͼв йϧЃтϾ ͼтϝуТϜϽПϮ ХВϝзв ϽϠ аϝж етϜ ̪йтнϠ Ьϐ ͼтϜмϽжϝвϽТ ϼϝ͵Ͼмϼ ϼϸ .ϹжϜ ͼв ФыВϜ Ͽуж ϼмϝϯв  ̪дϝϧЂϽϡВ ̪дыу͵ м ϹІ

ͼвϽϠ ϼϸ Ϝϼ ЁвнЦ м дϝ͵Ͻ͵ ϼϸ .ϥТϽ͵ мϸиϼ ϥЇ͵ ͫмϽϧв ϭтϼϹϦ йϠ бк бЯтϸ аϝж м ϹІ ͬуͮУϦ бк ϾϜ ͼϲϜнж етϜ ̪ϹЛϠ ͻϝк  м

ϥуЛЦнв ЭуЮϸ йϠ ϵтϼϝϦ ЬнВ ϼϸ йЧГзв етϜ .ϥТϽ͵ Ϝϼ дϐ ͻϝϮ (дыуϮ) дыу͵ иϜϼ еϧІϜϸ ͼзЛт ̪Јϝ϶ ͼтϝуТϜϽПϮ  ͻϝк

ͦу͟ Ͻ͟ ͼжϝϧЃкнͭ  йжϸϽ͵ м б϶ м ϟЛЊ ͻϝк ͼϧЮϝϲ бЯтϸ анЦ ͻϼмϝͺзϮ м ϤϸϝІϼ м ϼϜнϧЂϜ ͻϝкͩϸ ϸнϮм еузͨгк м ϼнϡЛЮϜ 

м дϝтнвϜ Ḱϼмϸ аϝгϦ ϼϸ Ͽуж дϝжϝгЯЃв ϥЂϸ йϠ дϜϽтϜ ϱϧТ ϾϜ Ё͟ м ϥІϜϸ ϼϝϧϷвϸн϶  иϸнЇ͵ дϐ ͻϝкϾϽв дϝуЂϝϡК Ḱϼмϸ ЭтϜмϜ

 ϟϡЂ еугк йϠ м ϹЇжèϽУͮЮϜϼϜϸ çиϹжϜн϶ ͼв ͼв бЯтϸ ͼϷтϼϝϦ ͻϝкϽлІ ϾϜ .ϹІ  йϠ дϜнϦèϸмϼϼϝϠ ç мèдϜмϽϠ çϸϽͭ иϼϝІϜ .  аϝж
аϝзтϝϮ ϼϸ бЯтϸ етϜ ͼϷтϼϝϦ ϤϽϮϝлв ϾϜ ͼͭϝϲ ̪Ͻͺтϸ ͼтϝуТϜϽПϮ ХВϝзв ͻϝк ϵтϼϝϦ ϼϸ .ϥЂϜ дϜϽтϜ АϝЧж ϽтϝЂ йϠ анЦ  елͭ ͻϝк

аϝж йϠ ͼтϝϮ ϾϜ Ͽуж ͼзвϼϜ ç дϝϧЃгЯтϸ çͼв йͭ ϥЂϜ иϹІ ϸϝт дϝϯтϝϠϼϺϐ ϼϸ йжϝЇж Ϝϼ дϐ дϜнϦ ϤϽϮϝлв ϾϜ ͻϜ  етϜ йϠ бЯтϸ анЦ

вϥ϶ϝϦ ͻϜϽϠ анЦ етϜ ϼϜϽЧϧЂϜ Эϳв ϝт йЧГз ͼϲϜнж йϠ ϾϝϦм ϥЃжϜϸ РϜϽВϜ . 
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ϾϜ йтнϠ ИϝϯІнϠϜ дϜϽЃ͟ Ϝϼ йтнϠ ЬϜ ͻ йЯЃЯЂ иϜϽгк йϠм ϸϽͭ ϝкϼϜϼ ͻϸϝуЊ ЭПІ йтнϠ . ϹжϸϽͭ ͻϼϜϻ͵ йтϝ͟ ̪дыу͵ бЯтϸ ͼЮϝкϜ 

йϠ еϧЂну͟ ϾϜ Ё͟ йтнϠ дϜϽЃ͟ .Ϲвϐ ϼϸ ͼЯϳв дϜϼϜϸϽЂ ϥвϹ϶ йϠ ̪ ϸн϶ дϜϹжϾϽТ  ϞнЋзв СЯϧϷв ϥвнͮϲ йϠ ̪ ϭтмϜϸϽв

м бЯК ϥТϽЇу͟ ϽЋК йтнϠ Ьϐ ϥвнͮϲ дϜϼмϸ .ϹжϹІ кϜ йϠ ͼЊϝ϶ йЦыК йтнϠ Ьϐ дϝгͭϝϲ .ϸнϠ ϞϸϜ йϠ м ϹзϧІϜϸ бЯК Э

м ϜϽЛІ ϾϜ ЈнЋ϶ ͼв ЬϝϡЧϧЂϜ ϥгͮϲ ͻϝгЯК м ϥІϜϹж ͼЧжмϼ дϜϹзͧ бЯК дϝутнϠ ϹлК ЭтϜмϜ ϼϸ .ϹжϸϽͭ йϮнϦ   ϼнвϜ йϠ ϽϧЇуϠ

ϹЏК дϹуЂϼ ϤϼϹЦ йϠ ϝϠ ЭϠϝЧв ϼϸ .ϸнϠ иϹІ РнГЛв ͼЂϝуЂ  ϸн϶ йЦыК м мϜ ϥвнͮϲ ϾϜ ͼІϝж ЅвϜϼϐ м ϱЯЊ ЭуЮϸ йϠ йЮмϹЮϜ

̪ЅжϜϸ йϠ ͻм  ̪бЯК ϼϜϾϝϠиϜϼ йϠ дϝзͨгк бк мϜ дϜϹжϾϽТ ϥвнͮϲ дϝвϾ ϼϸ м ϥТϝт иϼϝϠмϸ Хжмϼ блв .ϸϜϸ йвϜϸϜ ϸн϶  етϽϦ

м ͼͮІϿ͟ ̪анϯж йзувϾ ϼϸ дϜϼмϸ етϜ ͻϝкϸϼмϝϧЂϸ ϸнϠ ϤϝуЎϝтϼ . 
̪ йтнϠ Ьϐ еϧТϝт ϤϼϹЦ ϝϠ ̪ ̮к аϼϝлͧ дϽЦ ϼϸ  ϸϜϹПϠ ͼвыЂϜ ϥТы϶ ϿͭϽв ϼϸ .ϹІ бкϜϽТ ϝк йЇтϹжϜ м ϼϝϪϜ ͻϜϽϠ ͻϹтϹϮ ИϝЎмϜ

 ̪м ϝк иϝ͵Ϲтϸ ͻ йЎϽК йϠ днзТ м анЯК СЯϧϷв ͻϝк йзувϾ ϼϸ ̪ ͼ͵ϼϿϠ дϜϹзгЇжϜϸ Ϲзϧ϶ϜϸϽ͟ ϸн϶ ϤϝтϽЗж  . 
ϾϜ ̪ϽЋК етϜ йͭ Ϲкϸ ͼв дϝЇж ХуЧϳϦ етϜ ϭтϝϧж  йϧІϜϸ ͼЊϝ϶ ϤϜϾϝуϧвϜ ̪Ͻͺтϸ ͻϝкϽЋК йϠ ϥϡЃж ̪ йжϝϷϠϝϧͭ м Ϟϝϧͭ ДϝϳЮ

ϥЂϜ .  ͻ йЯЃЯЂ йϠ ХЯЛϧв ̪дϜϽтϜ ͼϧзГЯЂ ͻ йжϝϷϠϝϧͭ еуϧЃϷжйтнϠ Ьϐ ͼжϜϽтϜм ͼЛуІ  бϯз͟ дϽЦ ЭтϜмϜ м аϼϝлͧ дϽЦ ϼϸ йͭ ϸнϠ

ФϜϽК м ͻϼ ̪ЀϼϝТ ϽϠ ЬϝЂ ϹЊ ϤϹв йϠ ̮к ϹжϹжϜϼ ͼв ϥвнͮϲ ̪ ϞϽК . 
ЁуЂϓϦ ϼϸ ̪йтнϠ Ьϐ ͻϜϽвϜ м ϜϼϾм ЅЧж еϧ϶ϜϸϽ͟ ϽϠ имыК ϸн϶ ϤϼϜϾм Ьϝϲ ϼϸ ϜϼϾм етϜ . ϥЂϜ йϮнϦ ЭϠϝЦ ̪ ϝк йжϝϷϠϝϧͭ  йϠ

 иϜϼ ϼϸ ̪ͻϼнЇͭ м ͼжϜнтϸ ϼнвϜмϹжϹуІнͭ ͼв Ͽуж Ͻзк м ϞϸϜ м ЅжϜϸ ϭтмϽϦ  м ϥТϼ Эϳв м Йгϯв йϠ Ϝϼ ϸн϶ ͻ йжϝ϶ ͼϧϲ

иϸϽͭ ЭтϹϡϦ дϜϹзгЇжϜϸ м ϝгЯК Ϲвϐ ̪ ϝк Ϟϝϧͭ етϽϦ ЁуУж м етϽϧлϠ ̪ ϞϸϜ м бЯК ϾϜ йϧІϼ Ͻк ϼϸ дϝвϾ дϐ ϼϸ . ϹжϸнϠ  ϹІ йϦнЇж

ϸнϮнϠ анЯК ͻϝк йзуϯз͵ м ϝк йжϝϷϠϝϧͭ етϽϧглв м етϽϦ инͮІ ϝϠ м Ϲвϐ ͼтϝк йжϝϷϠϝϧͭ ̪ ФϜϽК м дϜϽтϜ СЯϧϷв ͻϝкϽлІ ϼϸ .

ͦук ϼϸ йͭ ϥІϜϸ ϸнϮм ͻϝк аϝ͵ ̪ йтнϠ Ьϐ дϜϼмϸ ϼϸ ͼвыЂϜ йЛвϝϮ . ϹЇж ϜϹу͟ ϝлжϐϽϠ ͻϽуЗж ̪ͼжϝвϾ  ϼϸ ͻϜ иϸϽϧЃ͵ ϼϝуЃϠ

ϾϜ дϜϼмϸ дϐ ̪ ϥлϮ еугк йϠ .ϥІϜϸϽϠ ͼгЯК ϥТϽЇу͟ ͻ йЊϽК  м ͼͺзкϽТ ̪ͼзтϸ ͻϸϜϾϐ ДϝϳЮ ϾϜ дϜϼмϸ етϽϦϝТнͮІ

ЦетϜ . ϸнІ ͼв ϞнЃϳгугЯ СЯϧϷв ϟкϜϻв ϾϜ ʹзкϽТ м ϞϸϜ м анЯК НϠϜнж ͼϦϜϽϠ ͻϜ иϿуͺжϜ ̪ ϝк ͻϸϜϾϐ  дϜϼмϸ дϐ ̪ͼвыЂϜ

ϸϽͭ ϸϝϯтϜ. 
ͻϝк Ϟϝϧͭ ϾϜ ͻϸϜϹЛϦ йͭ Ϲкϸ ͼв дϝЇж ϤϝЛЮϝГв  дϜϼмϸ ϽЂϜϽЂ ϜϻЮ .ϹжϜ иϹІ СуЮϓϦ дϜϼмϸ еугк ϼϸ ̪йЛуІ ϽϡϧЛв м блв

Ьϐ ϥвнͮϲ  м ͼЛЂ дϜϼмϸ ϹтϝϠ Ϝϼ йтнϠблв ͼ͵ͪтм еугк м ϥЃжϜϸ (И)ϥуϠ ЭкϜ ϟкϜϻв ϭтмϽϦ  ϩКϝϠ йͭ йтнϠ Ьϐ ϥвнͮϲ

анЯК ϾϜ ͻϼϝуЃϠ ϼϸ йЛуІ ϤϝЛЮϝГв ϟϡЂ м йЛуІ ϥТϽЇу͟ ϹІ . 
ϹзгЇжϜϸ ϸϜϽТϜ ϾϜ Ϝ̯ϽϫͭϜ дϝутнϠ ϹлК ͻϜϼϾм ЬϝгКϜ ϽуϪϓϦ .ϹжϹуЂϼ ϤϼϜϾм ϟЋзв йϠ йтнϠ Ьϐ дϝгͭϝϲ БЂнϦ йͭ ϹжϸнϠ ϸн϶ йжϝвϾ 

ͮϲ ϾϜ й϶ϝІ Ͻк ϼϸ ϜϼϾмйϠ ЬϝϡϮ дϝутнϠ й϶ϝІ ϼϸ .ϸнϠ ϤмϝУϧв йтнϠ Ьϐ дϝжϜϽг  ϹзгЇжϜϸ ͻϜϼϾм ϼнЏϲ м йЧГзв ЅвϜϼϐ ЭуЮϸ

дϝутнϠ й϶ϝІ ϼϸ м ϸϽͭ ϥТϽЇу͟ бЯК ϸнϠ ϾϝЂ ϽЂϸϼϸ ϤϼϜϾм аϝЧв ЄмϽТ м ͼЯ϶Ϝϸ ϤϝТыϧ϶Ϝ ФϜϽК м дϝϧЂϾн϶ м ЀϼϝТ. 
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 ḰͩϜмèЁвнЦ ç ϞϽЛв йͭèЁвнͭ ç ϝтèЅвнͭ ç̪ϥЂϜ  м оϼ еуϠ йͭ дϝϧЂϽϡВ дϝϧЃкнͭ ḱзвϜϸ ϼϸ ϼмϝзл͟ ϥЂϜ пзувϾϽЂ аϝж

ϼϜϽЦ ϼнϠϝЇуж ϥЂϜ йϧІϜϸ  мèаϝГЃϠ ç мèϼϝуϠ çиϸнϠ дϐ ϼнлЇв ͻϝкϽлІ ϾϜ  .ϹжϜèϤнЦϝт çϼϸ ç дϜϹЯϡЮϜ бϯЛв ç йͭ ϥЂϜ йϧІнж

 Ͽуж Ϝϼ дϝзгЂ ͼкмϽ͵дϐ ͼ϶ϽϠ м ϹжϼϝгІ ЁвнЦ ϾϜ ͼв ͻϼ мϿϮ Ϝϼ ϹзжϜϸ .  
ϼϜϽЦ ḱГЂϜм йϠ еувϾϽЂ етϜ м дϝϧЂϽϡВ дϝув еϧІϜϸ ЅϷϠ  еуϠϝв ͼкϝ͵ϼϻ͵ дϜнзК йϠ еузͨгк м дϜϽтϜ ϤыТ ͻϿͭϽв ͻϝк

м дϝЂϜϽ϶ иͪтм ϥугкϜ ϾϜ иϼϜнгк ̪Ͻͺтϸ ͻнЂ ϾϜ дϝϯтϝϠϼϺϐ м нЂ ͬт ϾϜ ϽлзЮϜ̭Ϝϼмϝв ͻϜ  иϜϽкϝІ .ϥЂϜ иϸнϠ ϼϜϸϼн϶ϽϠ

Ͻ϶ͼв ЬϝϡϮ ḱуϲϝж ϼϸ ͻϼ ϾϜ йͭ дϝЂϜ йϠ м Ϲвϐ ͼв ͼлϧзв дϝЂϜϽ϶ ϼϸ ϼнϠϝЇуж ͼв ЁвнЦ ϾϜ ϹІ  ЁвнЦ блв ͻϝкϽлІ м ϥІϻ͵

ϽϠ Ͽуж ϽлІ ϝϦ ЁвнЦ ϼϝзͭ иϜϽкϝІ ϾϜ ͼϠнЧЛт ḱϧІнж ϽϠϝзϠ .ϸнϠ ЙЦϜм иϜϼ етϜ ϽЂ  йЧГзв етϜ .ϥЂϜ иϸнϠ иϜϼ ЬϿзв йж ϼнϠϝЇуж

м ϝкϸϝв ͼтϜмϽжϝвϽТ иϼмϸ ϼϸ Ϡ дϝуЇзвϝϷкͼв ϼϝгІ йϠ Ϥϼϝ͟ ϥЮϝтϜ ϾϜ ͼЇϷ ϥТϼ  
  




























































