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DAY 1
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09:00 — 10:00 Registration
10:00 — 11:30 Opening Ceremony

Official Greetings
Garnik Asatrian, Editor -in-Chief, Iran and the Caucasus, Brill: Leiden-Boston



Pargev Avetisyan, Vice Rector, Russian-Armenian (Slavonic) University
Hiiseyin Celik (Ziirich)

Timirlan Aytberov (Makhachkala)

Report of the Organising Committee

Ara Papian, President, Modus Vivendi Centre, Yerevan

Key Speeches:

Wolfgang Schulze (Miinich) — History and Language

Levon Yepiskoposyan (Yerevan) — Genetic History of Human Populations
Garnik Asatrian (Yerevan) — Present State of the Zaza Studies

11:30 — 12:00 Coffee Break

SESSION I (12:00 — 13:20) CULTURE

Chairs: Ara Papian, Mesut Keskin

Mesut Keskin (Berlin) — About Lingual Conservatism in the Zaza Oral Literature and
Religious Poetry

Saro Dadyan (Istanbul) — Difficulties of Zaza, Kurdish and Alavei Identity in Turkey
According to Movies of Yilmaz Giiney

Cangiil Akdas, Zelal Mevliitoglu (Istanbul) — A Structural Review on the Western Type
Movie in the East: My Sweet Paper Land

Nurettin Beltekin (Mardin) — Kurdish Zazas in Scientific Knowledge of the State

13:20 — 14.30 Lunch

SESSION 1II (14:30-16:00) IDENTITY ISSUES

Chairs: Garnik Asatrian, Ozcan Yilmaz

Ozcan Yilmaz (Geneva) — Alevism in Dersim: An Example of the Invention of Tradition
Contributing to Assimilation of the Dersimis

Hranush Kharatyan (Yerevan) — Accidentality and Programming in the “Group” Orientations
of Dersim Population

Abbas Ali Madih (Birjand) — Qumes in Ancient Geographical Texts

Firat Tag (Mush) — The Perception of Identity and the Projection of Social Identity of Varto
Alevis

Victoria Arakelova (Yerevan) — Anatolian Culture as a Common Element of the Alevi
identity

16:00 — 16:30 Coffee Break

SESSION III (16:30 — 18:00) HISTORY AND POLITICAL ISSUES

Chairs: Yana Amelina, Timirlan Aytberov

Timirlan Aytberov (Makhachkala) — K Bommpocy o pacnpocrpanenuyn kpaiiHe-IIMUTCKAX
BepoBaHW B HaropHoM /larectane

Samvel Markarian (Yerevan) — leifinamurckue murpanuu B 9-10 Bekax

Mahmoud Joneydi-Jafari (Tehran) — On Alevi Customs and Beliefs

Anton Evstratov (Yerevan) — IlanTiopkusm vs. [lanupanusm B 60psbe 3a Kypaucran

Ani Grigoryan (Yerevan) — The Alevis of Dersim in the Eyes of the Armenian Authors of the
20th Century


https://armacad.info/conference-program-the-zaza-people-and-the-anatolian-alevi-phenomenon-4-5-june-2016-yerevan

19:00 WELCOME PARTY
DAY 2
June 5, 2016

SESSION V (09:30 — 11:00) ETHNOGRAPHY AND RELIGION

Chairs: Kristine Grigorian, Nadire Giintas Aldatmaz

Kristine Grigorian (Yerevan) — On the Armenian-Zaza Sacral Topography of Dersim
Nadire Gilintas Aldatmaz, Gillisah Ceyhan (Izmir) — Analysis of “Hizir” Perception and
Related Rituals in Alevism Depending on Different Ethnicities

Ebrahim Safari (Rasht) — On the Origins of the Al-e Buyids

Erwan Kerivel (Paris) — Sons of the Sun: Iranian Mithraism and Similarities between
Armenian Paganism and Dersim Zaza Alevism

Ibrahim Burcin Asna (Mush) — Holy Sites in Karér region

11:00 — 11:30 Coffee break

SESSION VI (11:30 — 13.00) MODERN HISTORY

Chairs: Zeynep Arslan, Nezvat Anuk

Zeynep Arslan (Vienna) — Alevi Movement and the Democratic Rights

Nezvat Anuk (Mush) — The Institute for the Study of Turkish Culture and the Efforts of
Assimilating Zaza People

Johnny Cheung (Paris) — How “Alevite” are the Zaza of Dersim?

Filiz Celik (London) — Traumatic Effects of Dersim Massacre (1937-38) on Generational
Continuity of Alevi Way of Life and the Native Language

13:00 — 14:30 Lunch

SESSION VII (14:30 — 16.00) LANGUAGE AND LITERATURE

Chairs: Ergin Opengin, Semih Gezer

Ergin Opengin (Bamberg), Nezvat Anuk (Mush) — Tense-sensitive case-syncretism in the
Mutki dialect of Zazaki

Gohar Hakobian (Yerevan) — Lexical similarities of Zazaki and Talyshi

Mesut Arslan, Ahmet Kirkan (Diyarbakir) — Alevi Zaza ve Siinni Zazalardaki Ortak Mitolojik
Figiirler

Semih Gezer, Ibrahim Burcin Asna (Mush) — The Analysing Form and Genre in Zazaki
Classical Literature

16:00 — 16:30 Coffee break

SESSION VIII (16:30 — 18:00) VARIA

Chairs: Mahmoud Joneydi-Jafari, Amir Zeyghami

Amir Zeyghami (Yerevan) — On Historical Geography of Deylam

Armin Heydarian (Rasht) — On the Common Origins of Zaza and Talyshes

Shabnam Sadrjamali (Tehran-Yerevan) — The Bavandi Clan Against the Alavis of Tabaristan
Roshanak Goldust (Rasht) — The Role of the Deylamites in the Iranian Culture and Arts



o Elahe Taghvaei (Yerevan) — Linguistic Similarities between Zazaki, Mazandarani and Persian
19:00 CLOSING CEREMONY AND DINNER



ABSTRACTS of the
2nd International Conference on Zaza Studies
THE ZAZA PEOPLE AND THE ANATOLIAN ALEVI PHENOMENON
June 4-5, 2016 Yerevan, Armenia
Conference venue: Russian-Armenian (Slavonic) University,

Yerevan, Armenia

A Structural Review on the Western Type Movie in the East:

My Sweet Paper Land

Cangiil Akdas
Istanbul University
Zelal Mevliitoglu
Marmara University

This study discusses the movie “My Sweet Paper Land (Director Hiner Saleem, 2013)” which
is about struggle of central structure against feudal system in a village on the border of Iraq.
In this movie, three dialects of Kurdish language are spoken eloquently. The main purpose of
the study is analyzing whether this movie was made accordingly western forms within the
frame of pragmatics methods and semiological methodology. As a result, it is possible to say
that director applied the western forms to the movie, and created an imaginary place — a
country — that three dialects of Kurdish were spoken.

The Institute for the Study of Turkish Culture
and the Efforts of Assimilating Zaza People

Nevzat Anuk
Mus Alparslan University

The Institute for the Study of Turkish Culture was established on the 20* October in 1961 by
the cabinet decree in Ankara. The institute was established as a result of the Kurdish Report
of 27 May,which was written after the 1960 military coup d'état on 27" May, in order to
serve the formal ideology of the state. Numerous non-Turks such as Armenian and Kurds
(Zaza/Kurmanc) became the study object of this institute. This institute is of utmost
importance as it is the heading center in knowledge production and practicing Turkification
policies of the Zaza people from 1960s to the mid of 1990s systematically according to the
political atmosphere of that time. The Institute for the Study of Turkish Culture published
more than 200 books and 524 volumes of a journal named as Turkish Culture since the year
it was established. With its 50-year life, this institute was one of the long-lasting institutes
and one of its main aims was to turkify Kurds (Zaza/Kurmanc). The analysis of assimilation
studies about Zaza people through examining the books and articles published by The
Institute for the Study of Turkish Culture as well as the analysis of this Institute’s
publications about Zaza language, identity and history is posited as the ultimate aim of this
study. Although publishing anything on Zaza or Kurmancs was strictly banned by legal
measures since the foundation of the Turkish Republic till 1990s, The Institute for the Study
of Turkish Culture by itself published a lot of things on behalf of the state or as a state



ideological apparatus, and this in turn makes the investigation of this institute much more
important.

Anatolian Culture as a Common Element
of the Alevi Identity

Victoria Arakelova
Institute of Ethnography and Archaeology, NAS RA

Different forms of Alevism emphasize different religious aspects of the Alevi identity: the
heterodox Shi‘a factor, Sufi Islam, Bektashi ideology, influence of Christianity or local
substrate elements - from ancient Anatolian cults to the remnants of the Tengrism brought
by the Central Asian Turkic nomads, etc. Among the political markers, the leftist character
of the Alevi continuum is usually mentioned, while in the social field, the transition of
mountainous peasants and cattle-breeders to a new layer of the socially integrated
intellectuals seems quite obvious. Some of the mentioned markers can, at least formally, even
contradict each other. Yet, there is at least one notion, which stands above the whole variety
of parameters and does not only coexist with any of them, but, being an essential part of the
Alevi mentality, also creates a cementing foundation for the common Alevi identity. This is
the notion of the [common] Anatolian culture, in which “Anatolian” is more than a
geographical attribute. The peculiarity of this complex and pretty wide notion in the context
of the Alevi phenomenon, is that, depending on a identity marker it is combined with, it can
obtain various meanings and be defined as a supplementary element of the given marker. Cf.,
for instance, the following definitions “The Alevism is the most authentic manifestation of
the Anatolian Islam”, “The Alevi mentality is based on the Anatolian open way of thinking”,
etc.

The paper will focus on the phenomenon of the Anatolian culture as an essential element of
the Alevi identity.

A tract about options of how the Alevi movement can define a clear political attitude to keep
on stage for the demand of their democratic rights?

Zeynep Arslan

Vienna

Although the Alevis have been persecuted and pushed to the border of the society, they
more or less have managed to keep alive their Aleviness. The common historical, social and
political traumata defines the boundaries and least common denominator beyond their
heterogeneous character. Above all the Eastern-Anatolian Alevis, to say the Zazaki and
Kurmanci speaking Alevis do face different challenges in Turkey and in continuing order
also in the transnational area due to their multi-identity, which is aside of being Turkish,
Turk and Sunni muslim (Turkish-Sunni Islam Synthesis).

More and more researches are made to point to the ethnical and other diversity drafts within
the Alevi groups. Nowadays the existence and the heterogenious character of Alevism is
accepted worldwide. In my paper I do emphasize the special feature of the Alevis and
Alevism from and in Dersim. The affiliation of the Dersim Alevis to the nature and the
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maintenance of the pantheistic elements of Alevism, which is in deep connection to the
space as if time has never passed is a distinctive typology of the Alevism in that region.

New challenges are added on the way to break with extern appreciations, but search for the
new self- definition of their identity in the European Diaspora. Today the Alevis attend the
world stage as a political parameter. Above all at the non-governmental level since 1993.

In my paper I do question the attitude of the Alevis within the new social circumstances and
political challenges. This paper deals with the actual attitude of the Alevi movement and
their perspective and strategic plans for future. Nowadays the Alevi Associations are quite
active in organizing commemorative and memorial events due to their historical
background, which is defined by persecution and massacre. Today the question is, how the
Alevis will manage to define a common political line beyond their common traumata to
demand for their democratic rights.

In my contribution I would like to talk about the actual situation of the drafts of the Alevi
movement in Turkey and in the European diaspora. Here I would like to try to show some
future options and perspectives due to their actual situation in Turkey and in the European
Diaspora.

Alevi Zaza ve Siinni Zazalardaki Ortak Mitolojik Figiirler: Mitolojik Kahramanlar Olrarak
Hizir ve Munzur'un Toplumsal Rollerinin Inangsal Kargilagtiriimas:

Mesut Arslan
Ahmet Kirkan
Dicle University

Zazalar Kuzey Kiirdistan’da, genellikle daglik bir alanda yasayan bir millettir. Yasayis olarak
Kurmanclar ve Tiirklerden farklihk gosterirler. Lakin Zazalarin kendi aralarinda da
birliktelik ve aynilik yoktur. Bu farkliligin temel kaynag: olara dinsel/mezhepsel ayrilik
gosterilebilir. Genellikle kuzey kisimda yasayan Zazalar/Kirmanclar Alevidirler ve yasayis
olarak daha kapali ve etkiden uzaktirlar. Ciinkii kuzey kisimlar genellikle daglik ve gegcis
glizergahlan tizerinde degildir. Ayrica kuzey kisimda yasayan Zazalarin dort bir etrafi siinni
Kurmanclarla gevrilidir. Giineyde yasayan Siinni Zazalar ise genellikle mezhepsel olarak Safii
ve Hanefi (Siverek ve cevresi)'dirler. Giineyde yasayan Zazalar daha diiz alanlarda ve yol
kavsaklarinda oturduklari, etrafindaki kurmanclarla tam entegre bir sekilde yasadiklar igin;
bir yandan kiiltiirel asimilasyona maruz kaldiklar1 halde diger taraftan kiiltiirel gelisme
saglamiglardir. Lakin yine de her iki Zaza toplumunda belli bash figiirler aym
kalabilmiglerdir.

Bu caligmada alevi ve siinni Zaza cemaatlerindeki mitolojik kahramanlardan Hizir ve
Munzur iizerinde durulacaktir. Hizir daha ¢ok Islami literaturde kullanilan ve daha cok
peygamber olarak kabul edilen bir figiirdiir. Lakin bu figiir Alevi toplumunda tanri/yar: tanri
pozisyonundadir. Aleviler bu figiire bircok anlamlar yiiklerler ve Hizir icin 6zel giinler
tertiplerler. Siinni olan Zazalarda da Hizir figiiri vardir ve 6zellikle Siverek ve gevresinde,
neredeyse Alevilere yakin, bir anlam yiiklemislerdir. Toplumsal bir figlir olarak Hizir ve
beklentiler {izerinde durulacak ve bu konudaki mitoslardan bahsedilecektir.

Bir diger mitoloj,k figiir olarak Munzur {izerinde durulacaktir. Bu figiir ve bu figiire
yiiklenen anlam, birbirinden uzak cografyalarda hemen hemen aynidir. Munzur efsanesi ve
buna yiiklenen anlam, Siverek ve ¢evresinde Kafur Dede adiyla yasar. Her iki figlir de —



Munzur ve Kafur Dede- ayni eylemlerde bulunurlar. Daha ilgi ¢ekici olam1 bu figiir
Diyarbakir’da kurmanclarin arasinda da vardir.

Calismamizda bu mitolojik figiirler, toplumsal anlamlari, toplumun bunlardan beklentileri;
mezhepsel ve dinsel bir bakis acisiyla degerlendirilmeye calisilacaktir. Birbirinden uzak
diigmiis iki Zaza cemaatinin mitolojik figiirlerinin degisimi irdelenmeye calisilacaktir. Bu
calismayla mitoslarin anlamlar: ve toplumsal beklentiler tizerinde durulacaktir.

Holy Sites in Karér Region

Ibrahim Burcin Asna
Mus Alparslan University

Holy sites occupy an important space in the life of communities and these living areas
provide significant information about the past experiences of those societies. This paper
examines the Karér Region which is situated in the north part of Bingol (Cewlik) city and
mainly known as a highland settlement for Alawite villages.

Throughout history, being difficult to access, this region has also been almost impossible to
cultivate, thus sheltering itself historically and geographically. Therefore, it has been a virgin
region which sustained many elements of Zaza culture until today. In the light of
information and documents gathered, this paper investigates the historical and holy sites of
Karér Region.

Kurdish Zazas in Scientific Knowledge of the State

Nurettin Beltekin
Mardin Artuklu University

Historically, It is clear that the science includes political and economical needs. Especially,
this can be better seen after development of capitalism and nation state. By constraction of
social sciences it have been formed a different form. Actually, a scientific process at the same
time is a politic and a economic process. By the term of Haberman's the science is an
ideologia. But this side of science is hidden by various depoliticization ways. Because
scientific knowledge is true and unquestionable. But in the colonized societies, this
depolitization is easily decoded. They have known the process of colonization. In the process
of colonization, firstly, the researchers came for researches. In the their minds, researchers,
researches and colonization words have stood at the same place. The scientific interest in the
West to the East or to the non-West, by Said's phrase is "vanguard of colonization". Kurdish
Zaza people, the ancient people of Middle East, they were exposed to the interest of
Westerners and the Ottoman-Turkish modernists from the 19th century. In the context of
their ambitions were made knowledge on Zaza. Their studies have searched some
possibilities for their targets. Sometimes the informations are produced for the "urgent"
political needs. The aim of this study is the report of Hassan Resit Tankut Zazalar Uzerine
Sosyolojik Tetkikler. The report has written between 1925 Seyh Said and 1938 Dersim riots.
Therefore, it can be said the knowledges it includes the urgent and political knowledges
hatta they are solidarity. It strengthen the military feature knowledge because of Tankut was
a old solider. The knowledges are produced about Zazas, they were used for controlling and



giving strategies to military services. Today these knowledges are in circulation and used as
unique sources about Zazas. These knowledges continue to play their strategic role in a
sense. Therefore, it is a necessary to making deconstruction of the knowledges.

Traumatic Effects of Dersim Massacre (1937-38)
on Generational Continuity of Alevi Way of Life
and the Native Language

Filiz Celik
Independent Consultant

The Dersim Massacre (1937-38) is the most systematic and destructive, Post-Republican
massacre in Turkey. The people of Dersim, - here after referred to as Dersimis - were
annihilated in their thousands or even tens of thousands, or were exiled to various parts of
Turkey, also in their tens of thousands; the rest of their community were subjugated through
threats of annihilation. Turkey’s silence and denial of the massacre, non-recognition of the
targets’ victimhood and the lack of redress and retribution further isolated and marginalised
survivors and their descendants in dealing with the effects of the collective trauma of the
Massacre. Looking at the effects of the trauma of the Dersim Massacre on subsequent
generations this presentation will focus on the assimilation of the native languages
(Kurmanci and Zaza) and their religious belief (Alevism). Through looking and the literature
on transgenerational transmission of trauma and the effects of the loss of language as an
aggravating factor this presentation will focus on accounts of Dersimis in trying to
understand the effects of the loss of Zazaki language on intergenerational continuation of
Alevi faith. In doing so, this paper will make references to loss of collective shared memory
of Zaza, Kurdish and Armeanin co-existence in Dersim.

Systematic discrimination of Alevis and Armenians in Turkey:
an analysis of recent judgments of the
European Court of Human Rights

Hiiseyin Celik
University of Zurich

The main objective of the conference paper is to demonstrate the systematic discrimination
suffered by the Alevi minority, not only in its historical context, but also in the present day,
and how these continuities can be tracked in the latest judgements of the European Court of
Human Rights (ECtHR).

Alevis are the second largest religious community in Turkey. In spite of being the biggest
minority in Turkey, Alevis have not been recognised neither as a minority group in terms of
the Lausanne Agreement (e.g. Christians and Jews) nor as part of an independent religious
group (i.e. mainstream Islam).

The non-recognition of the Alevis has brought systematic discrimination as well as dramatic
outcomes due to the violent assimilation they have been exposed to. Following the Armenian
Genocide, the Alevis were subject to annihilation like the Dersim Genocide taken place in
the today’s province of Tunceli between 1937 and 1938. Other massacres took place in the



following decades, such as: 1978 in Maras, 1980 in Corum, 1993 in Sivas, 1995 in Gazi
(Istanbul).

The following points of the recent judgments of the European Court of Human Rights
concerning the systematic discrimination of the Alevis will be highlighted:

Firstly, the latest judgements of the European Court of Human Rights concerning Alevi
minority in Turkey ruled that compulsory religious education constitutes a violation of a
numerous of the rights of the European Convention on Human Rights (ECHR) such as: the
right of parents to respect for their religious and philosophical convictions, right to respect
for private and family life (Art. 8 ECHR), freedom of thought, conscience and religion (Art. 9
ECHR), prohibition of discrimination (Art. 14 ECHR) as well as freedom of expression (Art.
10 ECHR);

Secondly, the non-recognition of Alevism by the Turkish government as a religion, leads
consequently to the non-acceptance of the Cemevi (places of worship and gathering of the
Alevis). Related to this matter, in 2014 the ECtHR found that the lack of legal recognition of
Cemevi in Turkish Law was discriminatory. The Court acknowledged the nature of the
Cemevi as a place of worship, and therefore stated as a prerogative to obtain legal status as
well as equal treatment like the one to mosques, churches and synagogues.

Thirdly, the Turkish law provides for the registration of religious affiliation on the identity
card. In the case of Alevis, they have to be registered as Islam affiliated. The ECtHR
concluded that the indication of religion on the identity card is a violation of religious
freedom. It is important to note, that all minorities (including Armenians) were mentioned
in the ruling.

The last topic of the conference paper deals with the cases before the ECtHR concerning
Armenian churches and schools confiscated by the Turkish authority.

How “Alevite” are the Zaza of Dersim ?

Johnny Cheung

INALCO (Paris)

One of the geographical centres of Zazaki speakers is to be found in Dersim, rechristened as
the Turkish Tunceli province in January 1936 and located at the confluence of the Euphrates
and Tigris rivers in Eastern Anatolia. Dersim has historically been a fountain-head of
antinomian beliefs, i.e. resisting the common tenets and rituals of the dominant religion
imposed by the political centres of Byzantium or its successors, the Ottoman Empire and
Republican Turkey. Historically, this region was largely populated by tribal, mostly Zazaki
speaking Kizilbas / Alevis (including speakers of Kurmanji Kurdish and Armenian), Sunni
Turks & Kurds and Christian Armenians, until 1915.

As articulated recently by the French Alevism expert, E. Kerivel (2013), the local traditions
of Dersim constitute an original “synthese arméno-iranienne”, which also reflects the close
cultural interactions between the Armenian and Zazas in this region. He even considers this
as a continuation of Mithraism (Kerivel 2012). This thesis clearly echoes earlier opinions of
European travellers such as Poujoulat (1840), Southgate (1840).

This is in sharp contrast to the Kemalist founding theories of Turkish nationhood and
identity, which consider these religious groups to be authentic remnants of ancient Turkic
beliefs, first formulated by Radloff (1885) and, further developed by prominent nationalist
scholars such as Baha Said (1918), Kopriili (1922), Mélikoff (1998, 2001). An unbroken
continuation with past religions and beliefs is being emphasized, whether with Christian
“heresies”, ancient Iranian, or Central Asian “totemistic/shamanistic” beliefs of the ancient



Turks, or even a mélange of all three, with Islamic traditions thrown into the mix (cf. Ocak
1999). In short, the Turkish peoples would have been responsible for the introduction of this
“Alevism” in Anatolia, being imported from their Central Asian homeland. This term,
“Alevism”, has become a blanket designation, being applied to anyone who does not accept
wholeheartedly the authority of the formal Sunni institutions and who, historically, did not
belong to any of the recognized milletler (such as the Christian Armenian, Greeks, Slavic
Bulgarians or Jews) of the Ottoman state.

In Dersim, the local blend of “Alevism” has often been considered to be influenced, if not
derived from ancient Iranian, Zoroastrian beliefs, also based on the linkage of the historical
exodus of the Caspian Daylamites to modern day Zaza, whose language is also known as
Dimilki. Rather than considering an ancient Zoroastrian or Mithraic influence, we may also
have to consider a historically nearer “cosmological” connection between Zaza Alevism with
heretical groups, mentioned by Islamic (notably Shahrastani, al-Maqdisi, ibn al-Malahimi)
and Byzantine (Theophanes Continuatus, Genesios) sources, such as the Khurramiyya and
Qarmatiyya, cf. Golpinarli (/A4).

A renewed assessment and appraisal of the several theses on the origin of the (alleged)
“Alevite” beliefs among the Zaza will be given in the talk.

Difficulties of Zaza, Kurdish and Alavi Identity in Turkey According to Movies of Yilmaz
Giiney

Saro Dadyan

Istanbul Sehir University

Yilmaz Giiney was one of the most important actor, writer and film director in 1960s and
1970s in Turkey. He came from an originally Zaza family from Adana. Turkey tried to create
one type citizen in beginning of the Republic. As well as, the approaching of the government
to Zaza community was reactive because of $eyh Said Rebellion and Dersim Genocide. On
the other hand, Yilmaz Giiney came from a poor Zaza family and he tried to create a
consciousness about difficult and bad conditions of Zaza, Kurdish and Alavi communities in
Turkish public opinion. He wrote and he made films about them. As well as, he suffered
oppression from Turkish government. He arrested a few time and he agonized in the prison.
However, he had been an important symbol for left political movement. He escaped from
Turkey to France and he had tree prizes from Cannes with Yol Movie. He died thirty years
ago in Paris. Nowadays, he is one of the most esteemed name in Turkey. As well as, not just
for left, even right political movement respect to him and even Recep Tayip Erdogan
mentions to Yilmaz Giiney and his movies in his speeches. This paper will focus to
difficulties of Zaza, Kurdish and Alavi people in pasta and today according to Yilmaz Giiney’s
life and works. Additionally, the paper will try to find answers that why Yilmaz Giiney is a
very esteemed person for all politic movements of Turkey.

The Analysing Form and Genre in Zazaki Classical Literature
Semih Gezer

Ibrahim Burcin Asna

Mus Alparslan University

Zaza classical literature begins with “Mawlide Nabi” the work of Mulla Ahmade Khasi at the
end of the 19th century. Although the number of classical works written in Zaza classic



literature until today is less, scientific studies haven’t been made in this field. Zazaki classic
texts are in Arabs letters, written classics are mathnawi , ghazal (eulogies) and qasida (odes)
in form and mawlid, elegy and eulogy are verse of these works.

The author whose works were examined in this article: Mulla Khasi, Osman Efendiyo Babij,
Mulla Kamile Puekhi, Sheikh Mahdi, Mulla Muhammad al-Ganji, Mulla Muhammade
Hazani, Mulla Muhammad ‘Eli Huni and Mulla Muhammadd Demirtas’s works will be
examined both in genre and in form in this article.

Alevism of Dersim in the Eyes of the Armenian Authors of the 20th Century

Ani Grigoryan

Yerevan State University

Dersim region has always had a unique place in the research of those who are interested in
the history and culture of the eastern part of modern Turkey. One of the most important
points in the research of this region is Alevism. No matter how Alevism in Dersim is
described, it’s obvious that it is quite different from the same Alevism of other regions of
Turkey. It’s something more than just a religion or belief. It has become a kind of self-
determination for those people coming from Dersim even if they were born and have grown
up outside Turkey.

The paper concerns the theories of many of those Armenian authors of the 20" century who
have works about Dersim. All of them have paid special attention to the system of belief of
the non-Armenian population of Dersim which is called Alevism. Most of them consider it as
a Shii creed, the others take it as a mixture of the elements of different religions including
some of paganism. Others describe Alevism or Kizilbash as a kind of synthesis of Christian
creeds. A theory about Alevism being the same Bektashism also exists.

On the Armenian-Zaza Sacral Topography of Dersim
Kristine Grigoryan
Caucasian Centre for Iranian Studies, Yerevan

For many centuries Central and Eastern Anatolia have been populated with ethnicities
divergent in religion, culture and language. In particular, the many-century coexistence of
the Armenian and Zaza population in Dersim has remarkably influenced on one another’s
lifestyle, traditions, religious convictions and beliefs. The paper will reveal some notable data
concerning several locally renowned Armenian monasteries and other sacred places in
Dersim that have been revered also by the Zaza people. The main sources for the study are
the works of Armenian intellectuals.

Analysis of "Hizir” Perception
and Related Rituals in Alevism
Depending on Different Regions or Ethnicities

Nadire Giintag Aldatmaz
Mardin Artuklu University
Giillisah Ceyhan
Biiyiikcigli Primary School



This study analyses “Hizir” belief and its rituals such as fasting, sacrifice, qawit (flour made
by roasting and grinding wheat), singles sleeping to dream after fasting and lighting up
candles.

The aim of this research is to provide a comparison between pre-existing and dominant
“Hizir” belief and rituals in Dersim Alevism and “Hizir” perception in Anatolian Alevism.
Therefore, the main objective is to analyse similar and different practices of this belief
depending on various regions and ethnicities by conducting interviews.

As a result, it is determined that Hizir belief and related rituals alters partially depending on
regions and ethinicities.

Lexical Similarities of Zazaki and Talyshi

Gohar Hakobian
Caucasian Centre for Iranian Studies, Yerevan

The author discusses some common lexical elements between the Zaza and Talishi languages.
Zaza, as a matter of fact being a South Caspian dialect although located in a far distance from
the area, has preserved a number of highly interesting isoglosses with the linguistic landscape
of the South Caspian-Aturpatakan region. Among these elements the most conspicious is the
term for the «moon»: Zazaki asmi, asme, asmo, Talishi ovsim, Harzani 68ma, etc., from Old
Iranian “uxsya-(waxsa- )mah-ka-, Middle Persian ayiSm. The study of Zaza with regards to its
areal characteristics can yield important results, iluminating not only the position of this
language among the New Iranian dialects, but also the ethno-demographic developments in
the Irano-Caspian-Anatolian region.

Sons of the Sun: Iranian Mithraism and similarities
between Armenian paganism and Dersim Zaza Alevism

Erwan Kerivel
Institute Tchobanian (France)

Long before Christianity was adopted in 301, the Armenians practiced a paganism of Persian
or more precisely Parthian origin, which was called “Mithraism”. During almost eight
centuries, it was their spiritual and religious foundation. After the adoption of Christianity, it
was reintroduced by the Persians under the form of Mazdeism, before they were themselves
attracted toward a new religion, Islam. Armenian sun worshippers or Arevordiks still existed
in 14™ century. Could it be possible that a significant number of Armenians had kept their
ancient pagan beliefs coming from Mithraism while accepting a Christian “veneer”? We
could also ask the same question about Iranian populations and Islam.

We find in Mithraism and its Armenian version, which I name “Armenian paganism”, a great
number of similarities with the beliefs of the Alevis in Dersim. This makes me believe that
they share a common history and the same roots.

If the assumption of a historic link between the Paulician or Throndrakian Christian heresies
and Alevism in Dersim was confirmed, we should be able to find in Rae Haq beliefs many



basic components of Christianity. It is not the case, contrary to what a certain number of
Protestant missionaries and 19th century European travelers pretended.

We will hereafter demonstrate that Alevism in Dersim has a very different origin, related to
the Iranian cultural area as well as Mithraism and its Armenian avatar, which I name
Armenian paganism. /¢t seems to me that some of the roots of Alevism in Dersim (Rae Hagq)
can be found in the ancient pagan cults to Mithra. So, the most important place in the hearts
is occupied by Xizir, who with no doubt took the place of a god before that of a messenger of
god or a saint or prophet. The name “Rae Haq” is sometimes replaced with Rae Xiziri. Xizir
resembles a lot the pagan Mithra/Mehr of the Armenians. According to some of the
testimonies I have heard in Dersim, the Armenians gave the name of Xiziri to some of the
Alevi clans.

We could then build the daring theory that Dersim could shelter the last “Sons of sun” and
that Alevism in Dersim would be an original Armenian-Iranian synthesis.

About Some Lingual Conservatism in the Zaza Oral Literature and Religious Poetry

Mesut Keskin
Gothe-University Frankfurt

Zazaki is a relative recently attested and written northwest Iranian language. For centuries
oral transmission was the only medium for the survival of the Zazaki language hence it has a
rich corpus on oral poetry in musical form and also in fairy tales, proverbs and short stories.
In the past 3 decades the literature in Zazaki language is being recorded and produced in
written format mostly in Disaporas. The oral Zazaki literature preserves regional phonetic,
morphological, lexical and semantic sections specific to different regions where Zazaki is
traditionally spoken, mostly restricted to these semantic fields. Some examples of the
conservative phonology and morphology in the poetry compared with the spoken language
in the same vernacular of Nothern Zazaki are: the negation of the existence verb ¢ini-
Copula “there is not” vs. ¢in-Copula; oblique plural suffix -an ™ -avs. -o(m) ~ -u(n); henaref.
“pomegranate” vs. nare, also in the lexis sagird (< sagird)“pupil, trainee” vs. telebe
(<Ar. talabat 4ib). Also in the Central and Southern Zazaki poetry and tales conservative
forms are found like the personal ending 1% pl. -zmz1vs. -é (unitary plural on 3 pl.); genitive
ezafe -ay vs. -a (Southern Zz.) ~-é (Central Zz.); relict forms in Central Zz. of the oblique II.
suffix -d- preceding the ezafe.

This paper proposes to demonstrate some conservative lingual forms in phonology,
morphology and lexis kept in the outside of the spoken language. In doing so this paper will
make references to Alevi faith of Zazaki speakers and refer to different uses of Zazaki in their
religious literature and rituals.

Tense-sensitive case-syncretisms in the Mutki dialect of Zazaki

Ergin Opengin

Bamberg University
Nevzat Anuk

Mus Alparslan University



It is sufficiently well-known that the western Iranian languages go through gradual change
from canonical ergativity to other alignment patterns in the past domain. However, the
descriptive grammars of Zazaki and other general treatments present the grammatical system
of Zazaki as a robust split-ergative system in its past domain. Thus, one gets the impression
that Zazaki consistently shows ergative-absolutive alignment pattern, and thus has not
changed from its Middle Iranian proto-language. In this study, by bringing into light data
from the previously-undescribed Mutki dialect of Zazaki (spoken in 11 villages in Bitlis), we
will show that there are remarkable changes also in the alingment system of Zazaki dialects.
In our study, we show that in Mutki, the case distinctions in third person forms (singular and
plural) are neutralized. Secondly, the case distinctions are neutralized in marking the subject
(S/A), such that only one case form is systematically used for this syntactic function.
Similarly, contrary to canonical ergativity in West Iranian where the O-past is in direct case,
in Mutki dialect pronouns in this function are systematically marked through oblique case.
Finally, given that case distinctions are neutralized in the argument marking of the past
domain, the oblique form of the 1SG pronoun, mj, is used also to encode the subject of an
intransitive clause.

We thus provide a detailed description of the pronominal system, case marking of the clausal
arguments, pronouns and noun phrases, and the status of verb agreement in the system. We
compare the resulting system with the rest of Zazaki and provide explanations to the changes
in Mutki in terms of language contact and language-internal rearrangements of the case and
agreement systems.

The Perception of Identity and the Projection of

Social Identity of Varto Alevis

Firat Tas
Mus Alparslan University

Varto (Gimgim), which is a district of Mus province located in the eastern part of Turkey, is
a notable area as Sunnite and Alawite (Alevi) people live together there. The majority of the
Alawite population speaks Zazaki whereas the rest of them speak Kurmanji. Alawites
themselves are organized in several large tribal confederations. It is worth investigating the
issue of the religious, ethnic and tribal identity perception of Alawite people belonging to
guilds in addition to those who belong to tribes. This study is an attempt to examine the
identity self-perception of Varto Alawites (Alawite people living in Varto district) through
one on one interview with the field research method, and to demonstrate the geographical,
ethnologic and political projection of this identity perception. The main objective of the
current study is to evaluate the social mutuality of all identity elements and expressions
based on the identity perception of Varto Alawites in the light of the information obtained
during the field research, and to establish the position of this community within the
frameworks of religion, sect, ethnicity, folk and nation concepts. In addition to the
information obtained in the field research, it also questions the conditions and continuity of
identity construction of Alawite population in Turkey by providing a literature review on
their ethnic, religious and political identity perception throughout the history.

Alevism in Dersim :An Example of the Invention of Tradition
Contributing to Assimilation of the Dersimis



Ozcan Yilmaz
University of Geneva

The Alevi revivalism (or Alevism) on-going in Turkey and European diaspora since the 1990s
affects also Dersim and agitates adherents of Alevi, Zaza, Kurdish and Turkish identities in
this region. Alevi revivalism in Dersim is a consequence of the failure of Kemalist and
Communist ideologies in Dersim. It is strengthened by the AKP’s (Justice and Development
Party) pro-Sunnis policies and the discriminative policies and practices vis-a-vis Alevis.

The proposal argues that Alevism in Dersim could be analysed as an “invention of tradition”
conceptualised by E. Hobsbawn and T. Ranger. It is an “invented tradition” insofar it
constitutes a response to the on-going identity crisis in Dersim and tries to win some
legitimacy through references to a supposed (alevi) past and focuses on the new places of
memory (Cem Evi, Haci Bektas Town in Nevsehir, etc.). It also that while providing a
powerful resistance to Zaza and Kurdish nationalisms in Dersim, Alevism contributes to the
marginalisation or erasure of the specificity of Kirmanc identity of Dersim, and to the
assimilation of Dersimis to a turkish version of Alevi-Bektashi identity.

Thus, after specifying the notions of alevism, and the various alevi identities, the
presentation (and paper) will examine how through its references to a new (or non Dersimi)
past, and new places of memory (non Dersimi also), Alevism opposes to Kurdish and Zaza
nationalisms and contributes to assimilation of local Dersimi Kirmanc identity.

K Bompocy o momnsiTKax pacnpocTpaHeHusa
KpaiiHe-mMUUTCKUX BepoBaHuii B Haropuom /larecrane
(Ha MaTepuasie aBapCKOTO TEKCTa NEPBO#i mos1oBuHE XV118.)

Tumupian Aiit6epoB
Hucruryr Apxeosormnu n SrHorpagmn, Maxaukxara

1) Haropusriit JlarecTaH, IOJABIAIONIYI0 YaCTh HAaceJI€HUS KOTOPOTO COCTABJIAIOT aBaplibl,
ABJISAETCS POAWHON IATH OOIIENPU3HAHHBIX IIAPUATCKMX MMaMOB, TO €CTbh, BOEHHO-
PEJIUTHO3HBIX U afiIMIHUCTPATUBHO-TIOJUTUYECKUX BOXAeH cyHHUTOB BocTownoro Kaskasa.
Hacenenue mannoii vactu P/l mpunepxuBaercs, IpuieM y»e JaBHO, IIadUUTCKOTO TOJKA B
CyHHU3Me, a TaKXe, BXOJUT - B Macce CBOeH - B Te WJIM WHBIe Cy(pHUICKUe OpAeHa; IIpex[e
BCETO JTO HAaKUIGeHuiia U IIa3uIniia, HO eCTh ¥ KaAUPUHIBI (KyHTa-XaJ)KUHIIBI ).

2) Panee masio m3BecTHbIE ITMCHhMEHHBIE UCTOYHUKUA I‘OBOPHT O TOM, OAHAKO, 4YTO HECKOJIBKO
cToleTui TOMy Hazaz B JlarecTaHe wuMenM pacIpoCTpaHeHue U Jpyrue cyduiickue
opIeHa ( HampuMep, CyxpaBapzuiia, cadaBuiia, XaJaBaTHUHA ) , @ TAKXKe, [eJIAJINCh IOIBITKA
PacIpOCTPaHUTh Cpefy JareCTaHCKUX TOPIeB BO33peHMA KpalHUX LIMHUTOB, HAIpUMep,
Xypybusm.

3) O mnocnenHeM OGCTOSTENBCTBE Y3HAEM MBI M3 OZHOTO TPYZHO YMTAEMOTO TeKCTa Ha
aBapCKOM fA3BIKe, cocTaBieHHOTO B CedeBuCcKyIo 310Xy B uctopuu Bocrounoro Kaskasa, rie
u3araercd ydyeHue Hacumu u cTaBATCA MHBIE BOIIPOCHL.

ITanTiopkuam vs [lanupanusm B 60prbe 3a Kypaucran



Awnron EBctparos
Poccuricko-apmarckusi (craBgHackmE) YHHBEpCHTET

ITonoxenue xkypzoB B Typuuu ¢ TOYKU 3peHHA 3aKOHOJIATeIbCTBA.

KynerypHble, HanuOHaJbHBIE OPTaHU3AIIUM, IOJUTHYECKHe COIO3bl U IAPTUU TYPeIKUX
KypZoB B 60ps0e IIPOTUB OTypedYMBaHUA B IIpefesnax TypelKoil peciyOInKu

Penurnosnsle oO0vemuHeHus KypmnoB lypumum. IIpoGnema aneBusmMa B KOHTEKCTE
MIOJINTUYECKOTO IIPOTUBOCTOSHUA. AJIeBU3M — (PaKTOp 0ObeZUHEHUS TyPEeLKUX KYPAOB.
Wpanckue uHTepecsl B TypenkoM KypaucraHe M TOYKM COIPHUKOCHOBEHMS HpaHIEB U
KYPZOB: PeJIUTUO3HBIN U IOJIUTUYECKUI aCIIeKTBI.

BosmoxxHocTtu VMpaHa 1 MaHUPaHUCTCKOM MI€0JOTUM B Jeje MOoAJep>XKU KypAoB Typuuu B
CpPaBHEHMH C H/I€0JIOTUYeCKIMH BO3MOXXHOCTAMHU TTAaHTIOPKHU3MA: IIEPCIeKTUBHI U CIleHapUU
Pa3BUTHA COOBITHM.

Heitnemurckue murpanuu B 9-10 Bexax

C.A.Mapxkapsu
Hrcrnryr ABroxrorssix Hapozos
Kasrasckxo-Kacnutickoro Peruona, Epear

[efineMUTs — TOpHOe IJIeMfA MpaHIeB, KOTOpble 3aHUMAJIM 3allafiHble CKJIOHBI ['MIgHCKHX
rop. /Kumu oHM B OCHOBHOM >XMBOTHOBOJCTBOM, 3€MJIM MM He XBATaJO MAJd 3aHATHH
3eMmeBOACTBOM. IloaTOMy meiieMuTBI 4YacTO HAHMMAJIKUCh BOMHAMU B KOHTHUHTEHTHI
pasiu4HbIX mpasuTeneii 3anagzHoro Mpana. OHu OBIIM U3BECTHHI Ka HEIIPUXOTIUBbIE BOUHBI,
XOpOIIO NTepeHOCUBIINe TPYAHOCTH IOXOJHOM >KU3HU. VI3 UX cpeJpl BbILIes U BOXKIb bynmos
MappaBumx U BcA geiyieMUTCKas guHacTuA. JleitmeMuTsl akTUBHO Iepememanuck B 9-10
BeKax B CTOPOHY 3allajia, IIOCeIINCh BOKPYT 03. Ban. [IprunHe! 5T0i MUrpanuu Ha 3amnaf, 10
KOHIIA HEeSICHBI ¥ CETOJHS, HO JeMIEMUTHI 3aCEIVIN B OTU BpeMeHa OOLUIMPHYIO TEPPUTOPUIO
3alaZiHee MPAHCKUX I'PaHMUII.
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